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A S my older friends know, I was from 1854 to i 860 almost entire- 

A  ly absorbed in the study and practice of scientific agriculture. 
The taste for it has never left me, and on two or three different occa
sions the Government of Madras has availed of my experience in 
these matters. A few days after the events described in the preced
ing chapter I went to Salem, an ancient town in Madras Presidency, 
to serve as a judge of agricultural implements and machinery, by 
request of Government, and the Japanese Commissioners joined me 
there, after a short tour of inspection of farms on which they were 
accompanied by an expert deputed by the Department of Land Re
cords and Agriculture. Tents had been pitched for us within the 
Railway Station compound, and we were supplied with meals at the 
restaurant at Government expense. I gave one lecture on “ Agri
cu ltu re ,a t the show grounds, with Mr. Clogstoun, Director of the 
above-named Department, in the chair, but I refused several invita
tions to give public addresses on Theosophy as, for the moment, I 
was a sort of Government officer and did not think it right to mix up 

n iny private cOhcerns in reli^ion And metaphysics with my temporary 
public duties. It would have been in bad taste, as I told my friends, 
the Indians, but I was quite ready to come to Salem for their special 
benefit later on, if they wanted me. On the third day I returned to 
Madras and took up current work. Dr. Sawano and Mr. Higashi, 
having finished their inquiries, left for Japan on the 24th February.

•  T hree volumes, in series of thirty chapters, tracing the history of tlie 
Theosophical Society from its beginnings a t New York, have appeared in the 
Theo*ophist, and the first volume is available in book form. Price, cloth, Rs. 3-8-0 , 
or paper, Rs- 2-3-0 . '  Vol. II. is in press and will.shortly appear.



D r. Sawano wrote me later that after h is return the Japanese govern
ment kept him  busy lecturing  upon scientific ag ricu ltu ral topics, 
w ith illu stratio n s based upon h is observations in  Europe, A m erica 
and In d ia . In  h is letter to me he sa y s: •* Y o u r name has appeared 
in  nearly a ll the Japanese papers, in  connection w ith your kin d  
treatm ent o f our Com m ission aud the help you gave us to gather 
useful inform ation in  In d ia . M any Japanese who yearn after you, 
come and ask me about the present condition of your Theosophical 
Society, and o f your health. Some eagerly desire to go * to In d ia  
and study under you, and some w ithout private means would be 
only too glad to perform  any service in  your house or on the place, 
only to be w ith you and able to devote part of th eir tim e to acq uir
in g  knowledge.”

A  queer creature o f a H atha Y ogi, who leaped about lik e  
a kangaroo and made h im self otherwise ridiculo us, w alked 1 2  

m iles to see me on the 2 nd M arch. H e said he had clairvoyan tly 
seen me at a certain tem ple the n ight before and his goddess had 
ordered him  to pay me a v is it for h is sp iritu a l good. T h e only 
phenom enon w hich he exhibited was to make fa ll from the a ir a 
num ber o f lim es, w hich he presented to me. I  can’t say how m uch 
the v is it profited him  but ce rta in ly it did not seem to have m uch 
effect on me, beyond m aking me realise once more how foolish it was 
for men to undergo so long and severe a tra in in g  to so little  purpose, 
H e gets a certain sm all am ount o f w onder-w orking power— not an 
hundredth part of H . P. B .’s ; some thought-reading power, some 
troublesom e elem entals dangling about him , and that is  a l l ! H e 
violated the good old ru le  not to prophesy unless you know, by 
predicting to M r. H arte and Ananda, whom I  sent to see him  the 
next day, that w ith in  s ix  years I  should certa in ly be able to perform  
great m iracles. T he only m iracle that happened w ithin that tim e 
was the salvation of the Society from harm  when M r. Judge seceded, 
along w ith the A m erican section : but that was not of the sort he 
had in  m ind, though a very good and substantial perform ance. 
A nanda, however, was so m uch im pressed by the Swam i that 
he stopped away from  A dyar two days, and brought me on 
h is return a poita, or B rah m inical thread, phenom enally produced 
for m y benefit, some flowers w hich had been showered on h is head 
out of space, and a num ber of stories o f the wonders he had seen. 
T h e same Y o g i paid a second v is it to headquarters on the 9 th and 
did some phenomena in  the P ortrait Room of the L ib rary. A n  
orange, some lim es, and tw enty-five rupees in  money were apparent
ly  showered about us, and my gold-pen was transported from m y 
w riting-table upstairs to the Picture Room : a plate of broken 
stones and pottery was also converted into b iscuits. But the affair 
sm elt o f tricke ry , as the man insisted on being left alone to “ do 
B hakti P u ja” before we were adm itted, and h is movements were not 
at a ll satisfactory. The money I  gave back to him , as I  felt that i%



had been lent him  for the tric k  by one o f the persons who accom 
panied him .

In  answ er to an article  of m ine in  the M arch Theosophist ask
ing who w ould come forw ard and help in  the In d ia n  w ork, M r.
C. K otayya, F . T . S. of N ellore, volunteered h is services and I  accept
ed them  and made him  a tra ve llin g  Inspector o f Branches.

D r. D aly at last arrived  from Ceylon, on the 1 3 th A p ril, and 
H arte, Faw cett and I  talked w ith h im  for hours and hours ; in  fact, 
alm ost a ll the night.

A s it was fin a lly  decided that he should be put to w ork in  
Ceylon, in  the capacity o f my personal representative, I  spent a good 
deal o f time w ith D r. D aly e xp la in in g  m y plans. Am ong these 
was the establishm ent of a woman’s jo u rn al, to be the property o f 
and edited by the ladies of the Ceylon W omen’s Educational Society, 
and to have for title  Sinhala Stree, or The Sinhalese Woman : the 
jo u rn al was to concern itse lf w ith a ll the dom estic, m oral and relig io us 
questions w hich should come into the life  of a m other o f a fam ily. 
As D r. D aly had had m uch to do w ith jo u rn alism  it  was included in  
my p lan that he should have the general supervision o f the edito rial 
work o f the proposed jo u rn a l. M y first idea in  in v itin g  him  to come 
to the E ast and help me was to have him  act as sub-editor of the 
Theosophist and d uring  my absence do a good part o f the more im 
portant correspondence. B ut as he was evidently unfit for this sort 
of w ork, and as the B uddhists wanted him  in  Ceylon, and he was 
nothing loth, I  issued an official N otice assigning him  for duty to 
Ceylon and g iv in g  him  a delegation o f m y supervisory authority. 
T h is  N otice was dated 2 5 th M ay, 1 S9 0 . I  heard nothing more about 
the jo u rn a l in  question for some time, but at last it  was reported to 
me that he had called a m eeting o f the W om en’s Educational 
Society to broach the idea of the jo u rn al, and an issue of the Times of  
Ceylon in  the m onth o f J u ly  reported the m eeting and said that the 
intention was to ca ll it The Sangharnitta; adding that “  Colonel O lcott 
as C h ie f A d viser o f the W om en’s Society has fu ll sym pathy w ith the 
proposed venture and has prom ised h is aid.” C onsidering that I  
drafted the whole scheme from beginning to end and added my per
sonal p ecuniary guarantee for the expenses of the first year, the 
above statem ent reads rather m ildly. T h e fact is  that D r. D aly put 
forth the scheme as h is own, and even went so far as to make the 
condition that the ow nership of the paper should be vested in him, 
as that o f the Theosophist is  in  me. O f course when I  heard that, I  
im m ediately w ithdrew from the scheme. It  is  a p ity  that it could 
not have been carried out, for I  th in k that it w ould have been a suc
cess and a very great aid to the cause of female education.

E xce lle n t news came now from Japan about the developm ent of 
the W om en’s League movement, w hich had been one of the results of 
m y tour. M r. M. Oka, the M anager, wrote that it was indeed wonder*



fu l to see what the Japanese Buddhists had done w ithin the half-year 
since my v isit and as a consequence o f it. T he Ladies* A ssociation 
for “ producing good m others, educated sisters, and cultivated 
daughters,” had started on a career o f su rp risin g  prosperity, “ W e 
have already induced 2  Princesses, 5  M archionesses, 5  Countesses,
8  Viscountesses, 7  Baronesses and m any famous Buddhist priests, 
celebrated scholars, & c., & c., to become honorary members, w hile 
ordinary members are increasing in  num ber d aily.”  H e asked me 
to become an H onorary Member, and Dharm apala also. "A  month 
later he again wrote w ith enthusiasm , saying that the m em bership 
had increased by 1 , 0 0 0  w ithin  the month, and that the Princess 
Bunshu, aunt o f H . M. tbe Em peror, had accepted the P re sid e n cy: 
a jo u rn a l had been established and the outlook was most prom ising.

A nother very im portant proof o f the perm anent effect o f my 
tour in  Japan is  given in  a letter from one of the most distinguished 
priests in  the Japanese Em pire, Odsu Letsunen, San, C h ie f O fficer 
o f the W estern H ongw anji, Kyoto, who said that the fact that I  had 
“  greatly aroused the feelings of the people at large was beyond 
any dispute.” But the strik in g  point of the letter is  that it  breathes 
the very sp irit o f international B uddhistic tolerance and sym pathy, to 
arouse w hich was the object of m y m ission. M r. Odsu expresses 
the hope that the inconsequential differences of sects in  and between 
the M ahayana and H inayana, the northern and southern schools o f 
Buddhism , 41 may henceforth be subordinated to the prim ary object 
o f prom oting the spread of Buddhism  throughout the w orld.”

On the 2 8 th A p ril, a p ub lic m eeting o f the Theosophical Society 
for the purpose o f introducing M essrs. Faw cett and D aly to the 
In d ian s, was held at Pachiappa’s H a ll, M adras. A n  enthusiastic 
crowd attended and the speakers were received most w arm ly.

A n  atmosphere of unrest had been created at the headquarters 
by the u n frien d ly agitation w hich followed after the London troubles 
and the w ithdraw al of Subba Row and h is two E n g lish  follow ers 
from  the Society : one other feature being the fom enting o f unjust 
prejudice against Ananda, by certain persons who did not lik e  h is 
ways. U p to that tim e the business o f the Theosophist had been 
conducted in  the same large room where that o f the Society had 
been carried on, but it  became unpleasant for both him  and me, so 
l  iitte'd 'up the W estern riversid e bungalow  at m y own expense and 
removed the m agazine and bookshop there, after the usual p urifica
tory cerem ony had been perform ed by Brahm in priests in  the ancient 
fashion . 41 A nd there it  has been kept u n til the present day. So 
disagreeable was the sullen h o stility  at one tim e that I  actu ally

* So old a mesmerist as I could never be blind to the possible efficacy of any 
well conducted ceremony, by the priest or lay exorcist of any religion or school of 
occultism whatsoever, however small might be my belief in the interference of 
superhuman entities for the profit of any given faith. So, with benevolent tolerance
I let whoever likes make whatever puja he chooses, from the Brahmin to the 
Yakkada and the ignorant fishermen of the Adyar River, my friends and proteges.



form ed a plan to remove the business to quarters in  town. A s for 
casting off the faith ful M anager, that never entered m y head. A s a 
M aster once wrote to M r. Sinnett, “ Ing ratitud e is not among our 
vice s."

O u r evenings have alw ays been pleasantly spent in  dry weather 
on the pavem ent-like terrace roof o f the m ain [building where, 011 

m oonlit or starlit nights, we have the glory o f the heavens to look 
at and the ocean breezes to cool us, I  haye yisijted m any la^ds, 
But re ca ll no more beautiful view  than that upon w hich tiie  eye 
rests from  that terrace, whether by daylight, starligh t or m oonlight. 
Som etim es we on ly talk, sometimes oue reads and the others 
listen. Often on such occasions, in  the m onths of the W estern 
w inter season, do we speak o f our fam ilies and friends, especially of 
our theosophical colleagues, and w ish they could float over us, as the 
A rahats are described in  the “  M ahavansa ” as having done, and 
see and compare w ith th e ir own clim atic m iseries the delights o f our 
physical surroundings. In  those M ay days of 1 8 9 0  we used to thus 
gather together and the new-comers, w ith their varied knowledge 
of literatu re and men, contributed greatly to the pleasure and profit 
of the little  gatherings. M r. H arte wrote for the Theosophist a series 
of w itty and com ical articles under the title  44 Chats on the Roof,” 
(sp elt w ithout the h, in  the galley-proof o f the H in d u  com positor!) 
the discontinuance of w hich was m uch regretted by some of our 
readers.

T h e  late M r. S. E , G opalacharlu, nephew and adopted son of 
the regretted Pandit Bhashyacharya, now took up the appointm ent of 
T reasurer o f the Society, w hich I  had tendered him . W hat a p ity  
that neither o f us foresaw what would be the trag ical outcome o f 
the connection !

W hen the late K in g  of K and y was deposed by the B ritish  arm y 
in  the year 1 8 1 7 , he and h is fam ily were exiled  to Southern In d ia  
and the su rvivo rs and th eir descendants are s t ill there. T h e pre
sent male representative know n as Iyag a S inh ala R aja, or the 
P rince of K andy, came at th is tim e in  great distress of m ind and 
besought my good offices to get from G overnm ent some re lie f for 
his m iseries. It  appears that, as in  the case o f a ll these deposed 
royalties, the o rig in al pension from Governm ent goes on d im in ish 
in g  w ith  the death o f the ch ief e xile  and the natural increase in  the 
fam ilies sharing  the bounty . 1 A’& they im agine theft* royal*state fbi*- 
bids them  to w ork for th eir liv in g  lik e  ord inary honest fo lk, and as 
th eir p ride leads them to try to keep up some show o f the old 
grandeur, the tim e comes at last when th e ir respective incom es sh rin k  
into bare pittances and, as this young man told me, the dom estic 
attendants and their fam ilies come at every meal tim e and sit around 
like dogs w aiting for a bone w hile the im poverished m aster partakes 
of h is  meagre meal. T he p icture w hich he drew made me feel that 
if  I  should ever have the bad lu ck  to be a vanquished k in g  I  should



adopt the old R ajput custom  of k illin g  m yself aud fam ily, rather 
than go into e xile  as a pensioner of the victor. T h is  young Prince 
had had the m oral courage to set the good exam ple o f preparing 
h im self for c iv il em ploym ent under the In d ia n  Governm ent, and was 
then holding the sm all appointm ent o f S ub-R egistrar in  a taluk of 
the T in n e v e lly  D istrict, and was draw ing a sm all salary ; but, as he 
said, this was rather an aggravation than otherw ise, for it  was barely 
enough to give him self and fam ily food, and h is feelings were always 
worked upon by seeing these wretched dependants w atching every 
m outhful he ate. H e was a nice young fellow  and I  g lad ly helped 
him  w ith advice as to what he should do.

Ou the 3 rd of June, I  visited  T . Subba Row  at h is request, and 
mesmerized him . H e was in  a dreadful slate, h is body covered w ith 
boils and blisters from crown to sole, as the result o f blood-poisoning 
from some m ysterious cause. H e could not find it  in  anything that 
he had eaten or drank and so concluded that it m ust be due to the 
m alevolent action of elem entals, whose anim osity he had aroused by 
some cerem onies he had perform ed for the benefit o f h is wife. T h is  
was my own im pression, for I  felt the uncanny influence about him  
as soon as I  approached. K now ing him  for the learned occultist that 
he was, a person h ig h ly  appreciated by H .P .B ., and the author o f a 
course of superb lectures on the Bhagavad G ita, I  was in exp ressib ly 
shocked to see him  in  such a p h ysical state. A lthough m y mes
m eric treatm ent o f him  did not save h is life, it gave him  so m uch 
strength that he was able to be moved to another house, and when 
I  saw him  ten days later he seemed convalescent, the im provem ent 
dating, as he told me, from the date of the treatm ent. T h e change 
for the better was, however, o n ly tem porary, for he died d u rin g  the 
night o f the 2 4 th of the same month and was cremated at nine on 
the follow ing m orning. From  members of h is fam ily I  obtained 
some interesting particulars. A t noon on the 2 4 th he told those 
about him  that h is G uru called him  to come, he was going to die, 
he was now about beginning h is tdpas (m ystical invocations) and he 
did not w ish to be disturbed. From  that tim e on he spoke to no 
one. From  the obituary notice w hich I  wrote for the J u ly  Theosophist, 
I  quote a few paragraphs about this great lum inary of In d ia n  con
tem porary th ou g h t:

"B etw een  Subba Row, H . P . B lavatsky, D am odar and  m yself th ere  
watf a  close friendship . H e wad chiefly in strum en ta l in  hav ing  us inv ited  to  
v is it M adras in 1882, and  in inducing  ns to choose th is c ity  as tbe  perm anen t 
H eadquarters of the Theosophical Society. Subba Bow was in confidential 
und e rs tan d in g  w ith  us abou t D am odar’s m ystical p ilg rim age tow ards th e  
no rth , and more than  a  year a fte r  the la tte r  crossed into T ibet, he wrote him  
abou t him self and his plans. Subba Bow to ld  me of th is  long ago, and  
reverted  to  the subject the o th e r day a t one of my visits to  h is sick-bed. A  
dispute—due in a  m easure to  th ird  parties—which w idened in to  a  breach, 
arose between H , P . B. and him self abou t ce rta in  philosophical questions, b u t 
to  tbe last he spoke of her, to  us and to h is fam ily, in the old fricud ly  w ay.



.................................“ I t  is rem arked  above tb a t T- Subba Bow gave no early
signs of possessing m ystical know ledge: even S ir  T. M adhava Row did  no t 
suspect i t  in him  while he was serving under him  a t  Baroda. I  particu la rly  
questioned his m other on th is  point, and  she to ld  me that- h e r son first talked  
m etaphysics a fte r  form ing a  connection w ith the F ounders of tbe Theosophical 
S o c ie ty : a  connection which began w ith a  correspondence between him self 
and H . P . B. and  D am odar, and became personal a fte r  ou r m eeting  him , in 
1882, a t  M adras. I t  was as though  a  storehouse of occult experience, long 
forgotten , had  been suddenly opened to h im ; recollections of his las t preceding 
b irth  cam e in upon h im : he recognized his G uru, and thenceforw ard held 
in teroourse w ith him  and  o th e r M ah a tm as; w ith  some, personally, a t  on r 
H eadquarte rs , w ith  o thers elsew here and  by correspondence. H e told his 
m other tb a t  H . P . B. was a  g rea t Yogi, and  th a t he bad  seen m any strange  
phenom ena in  her presence. H is stored  up knowledge of S an sk rit lite ra tu re  
cam e back to  him , an d  his brother*in-law  told roe th a t if you would recite any  
verse of Git&, B rahm a-S u tras o r U panishads, he could a t  once tell you 
whence i t  was taken and  in w hat connection employed.”

I  cannot rem em ber how many sim ila r cases have come under 
my notice in  m y v isits  among our Branches, but they are very 
num erous. A lm ost in va ria b ly  one finds that those members who 
are most active and alw ays to be counted on for unw avering fid e lity 
to the Society, declare that they have had this aw akening of the 
H ig h e r S e lf and this uncovering, or u n veilin g , o f the long-hidden 
block o f occult knowledge.

Th ere being an annular eclipse of the sun on the 1 7 th, ever}'' 
orthodox H in d u  had to bathe in  the sea. M r. H arte and I  went to 
see the crowd, w hich was dense and joyous. T h e su rf was splen
did, and the scene one of the greatest anim ation. Im agine several 
thousand brow n-skinned H ind us, scan tily  clad in  th eir w hite cloths, 
ju m p in g  about in  the waves in  pleasant excitem ent, h a ilin g  each 
other w ith joyous shouts, leaping over the sm all surf, sometimes 
sp lashing  and d ucking  each o th e r; other thousands standing or 
sittin g  on the sands, adding th e ir shouts to the d in, and out beyond 
the bathers the great ro llers cu rlin g  over and boom ing: overhead, 
the p a rtly  obscured sun, a m ystery to the ignorant and the source 
of an im p u rity w hich m ust be washed o if in  the b rin y  water. T h is  
took place along the shore-front o f T rip lica n e an d  M ylapore, villag es 
includ ed  w ith in  the modern M adras m unicip ality. I  have seen 
nowhere in  the w orld a fa r in a  to match that of M adras, though S ir 
M. E . G rant-D uff, who had it la id  out when he was G overnor, tells 
us that he copied it from  one in  Ita ly , w hich had given him  great 
d elight. A long  the sea-shore, from the Cooum R iv e r to the 
v illa g e  o f St. Thom 6 , a distance of some four m iles, stretches th is 
d elig h tfu l d rive  and promenade. On the side of the sea, a broad 
gravelled sidew alk w ith stone curbing, then a broad, noble avenue 
w ith the road-surface as smooth as a floor, and insid e that a tanned 
bridle-path for equestrians. The M arina is the sundown resort of 
the M adrasis, who come there in  their carriages and enjoy the



delicious sea breeze w hich alm ost in varia b ly  comes in  from  the 
ocean, b rin g in g  life  and refreshm ent on its w ings.

I  was busy in  those days revisin g  the “  Buddhist Catechism  ” 
for one of its m any new editions, am ending and adding to the con
tents, as its hold on the Sinhalese people grew stronger and I  felt 
that it was getting beyond the power of reactionary priests to pre
vent my te llin g  the people what ought to be expected o f the wearers 
of the yellow  robes. W hen I  published the 3 3 d E d itio n , three 
years ago, I  supposed th a t,I should have no more amendments to 
make, but now that the 3 4 th E d itio n  w ill soon be called for, I  find 
that further im provem ents are possible. M y desire is to leave it at 
ray death a perfect com pendium  of the contents of Southern 
Buddhism .

On the 2 7 th (Jun e) I  had a v isito r from M adura, from whom I  
had the satisfaction of hearing that three of the cases o f paralysis 
w hich I  had psychopathically treated in  1 8 8 3 , had proved perm anent 
cures, and that after an interval o f seven years my patients were as 
w ell as they had ever been in  their live s. One o f these cases I  
remembered very w ell and have described it in  my narrative of my 
tour o f 1 8 8 3 . It  was that of a young man who came to me one day 
as I  was about sittin g  down to m y meal, and asked me to cure h is 
paralysed left hand, w hich was then useless to him . I  took the 
hand between m y two, and after holding it a couple of m inutes and 
recitin g  a certain mantram w hich I  used, made sweeping passes 
from  the shoulder to the finger-tips, some additional ones around 
the w rist and hand, and w ith a fin al pass declared the cure com
pleted. Im m ediately the patient felt in  h is hand a rush o f blood, 
from  having been w ithout feeling, it suddenly grew supersensitive, 
he could move his fingers and w rist naturally, and he ran away 
home to te ll the wonder. Then I  went on w ith my dinner.

In  the first week of Ju ly  I  went to T rich in o p o ly  to preside at a 
p ub lic m eeting on behalf of the H in d u  N oble’s College, and w hile 
there gave two lectures, and a b rie f address at the famous Tem ple 
of Ganesha, ou the sum m it of the great rock, one of the most 
picturesque landm arks conceivable, and seen by every railw ay 
traveller passing through Southern In d ia .

The reader w ill easily understand the stress and strain  that was 
put upon me at this tim e by the eccentric behaviour of H . P. B . in  
herself interfering and allow ing her friends to interfere, in  the 
practical management of Society affairs, a department w hich, as 
M aster K . H . had d istin ctly  w ritten, was my own special province. 
In  a previous chapter I  have m entioned her revolutionary threat 
that she would break up the Society unless I  endorsed th eir action 
in  reorganizing the movement in  Europe w ith her as perm anent 
President ; but to make the thing  perfectly clear, since the case 
embodies a most v ita l p rin cip le, I  w ill enter a little  into detail. On 
th e^th  of Ju ly  I  received her letter, backed by some of her friends,



dem anding the above m entioned change and accom panying it  w ith 
the alternative threat. On the 2 9 th of the same m onth X received 
an o fficia l copy o f a Resolution, w hich had been passed by the then 
e xistin g  B ritish  Section, w ithout having reported their wishes to me 
or asked m y consent. T he Theosophist for A ugust had been printed, 
except the Supplem ent, w hich was then on the press. On receipt 
of the interesting revolutionary docum ent in  question I  drove to 
onr p rin ters, stopped the press, ordered destroyed 3 5 0  copies of the 
Supplem ent already run off, and inserted thfe E xecutive N o tice :

“  T h e  follow ing Resolution of the C ouncil o f the B ritish  Section 
of J u ly  2 nd, 1 8 9 0 , is  hereby cancelled, as contrary to the Constitution 
and B y-law s o f the Theosophical Society, a usurpation of the P resi
dential prerogative, and beyond the competence of any Section or 
other fragm ent of the Society to enact.

A d y a r, 2 9 th Ju ly , 1 8 9 0 . H . S. O lc o t t , P. T . S.

Extract from  Minutes of the British Section T. S .
“ A t a m eeting of the C ouncil of the B ritish  Section held on 

Ju ly  2 nd, 1 8 9 0 , at 1 7 , Lansdowne Road, I^ n d o n , W ., summoned for 
the sp ecial purpose of considering the ad visab ility  of vesting per
m anently the P residential authority for the whole of Europe in  H . P. 
B lavatsky, it  was unanim ously resolved that this should be done 
from th is date, and that the B ritish  Section should unite herew ith 
w ith the C ontinental lo d g e s for th is purpose, and that the H ead
quarters of the Society in  L,ondon should in  future be the H ead
quarters for a ll adm inistrative purposes for the whole of Europe.

W . R . O ld , 
General Secretary

W ho wonders that, after the note in  m y diary, m entioning what 
I  had done, I  added: “  T h at may mean a sp lit, but it  does not mean 
that I  sh a ll be a slave.” W hat charm ing auto cracy! Not one word 
about the pro visions of the Society's Constitution, the law ful 
m ethods to follow , or the necessity of referrin g  the matter, to the 
P re sid e n t; nothing but ju st revolt. It  o n ly made m y own duty the 
p la in e r. I  m ust be true to my trust even though it  had to come to 
a b reak between H . P . B. and m y se lf; for though we had to be 
lo y a l to each other, we both owed a superior loyalty to Those who 
had chosen us out of our generation to do th is m ighty service to 
m an kin d  as part of T h e ir com prehensive scheme.

I  leave th is on record for the benefit o f my successor, that 
he m ay know  that, if  he would be the real guardian and father 
o f the Society, he m ust be ready, at a c ris is  lik e  this, to act so 
as to defend its C onstitution at a ll costs. B ut this w ill require 
m ore than mere courage, that far greater thing, faith ; faith in  the 
in e vita b le  success o f one’s cause, faith in  the correctness o f one’s 
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judgm ent, above a ll, faith that, under the guidance of the Great 
Ones no petty cabals, conspiracies, or unw ise schemes can possibly 
stand against the divine im pulse that gathers behind one whose 
only am bition is the perform ance o f duty.

H. S. O lc o t t .

GLIMPSES OF THEOSOPHICAL CHRISTIANITY*
. _ * r

T h e  E t h ic s  o f C h r is t ia n it y .

(c j The Forgiveness o f Sins.

('Continued from page 1 5 .)

F RO M  what has been said as to the Law  of Karm a as taught by 
C hrist, it is  evident that the crude view  of forgiveness held by 

some professing C hristians w ill have to be discarded ; I  refer, o f 
course, to the view  that God is displeased, or even angry, w ith man 
on account of h is sins, but that through the m ediation of C h rist H e 
is  induced to lay aside H is  wrath, and to excuse man from suffering 
the consequences of sin. It  is  h ard ly worth w hile to discuss the rea
sonableness or otherwise of this view, for the day is h ap p ily almost 
past when th in k in g  C hristians could ascribe to God an attitude and 
a course of action w hich they would regard as show ing, even in  a hu
man parent, a somewhat undeveloped parental love. T h e associa
tion of displeasure and of the deliberate in flictio n  o f arbitrary punish
ment, w ith a B eing who is perfect love and perfect wisdom is surely 
im possible ; w hile it is  equally im possible to conceive of such a Being 
relie vin g  man from suffering the natural consequences of sin, 
seeing that it is only by their means that the necessary lessons 
can be learned, and purification attained. W e m ust therefore 
seek for some other m eaning in  the sayings of C h rist as to 
forgiveness. A nd in  doing th is we have to remember, as be
fore, that H e was dealing w ith a people who had been trained 
for centuries under a rig id  ecclesiastical law, and whose concep
tion of God was s till, to say the least, very hum an. One o f the 
aim s of C hrist was to lead them to a higher conception of God ; 
thus H is  teaching would n atu rally  be couched in  term s that would 
appeal to their present somewhat crude ideas, and those ideas would 
also, doubtless, influence considerably the form in  w hich H is  sayings 
w ould be reproduced. W hen read in  the lig h t of Theosophical 
thought, however, H is  teachings are sufficiently e xp licit.

T h e most strik in g  passage, and that w hich casts the most lig h t 
on the subject, is  the fo llo w in g : “ I f  ye forgive men th e ir trespasses,
your heavenly Father w ill also forgive you. But if  ye forgive not 
men their trespasses, neither w ill your Father forgive your tres
passes.” (M att. V I, 1 4 , 1 5 ; M a rk X I, 2 5 , 2 6 ). W ith th is we may compare

• The instalment of these ‘ Glimpses,’ which appeared in the October number, 
should have been marked thus: Continued from page 5 4 1 , Vol. XXI,



the parable of the servant who, though at first forgiven by h is lord, 
afterw ards refused to forgive h is fellow -servant, and thus brought on 
him self after a ll, the fu ll exaction of h is own debt. (M att. X V I I I ,  
2 1 , 3 5  ; cf. Iyuke X V II,  3 , 4 ). H ere then is the condition of for
giveness ; not b elief iu  C hrist, not acceptance of H im  as the 
Saviour, not even repentance and turn in g  away from the sin  of the 
p a st; but, probably to most, the hardest condition of a ll, forgiveness 
of our fellow s, w ithout w hich even repentance w ould seem to be 
un availin g . T h e cause for this we sh all find to lie  in  the very nature 
of sin  itself, and therefore of its consequences. For, since man is  
the seed of the D ivin e  L,ife and since the aim  o f h is evolution is  that 
that seed sh a ll grow into the perfect tree, everything w hich hinders 
evolution w ill be evil, and sin  w ill be any action 011 m an's part by 
w hich he retards the growth of the d iv in ity  w ithiu, w hich is him self. 
Now, we are taught that in  the earlier stages of evolution, separate
ness is  the law  o f p ro g ress; that a strong in d iv id u a lity  can be b u ilt 
up o n ly  by means of separateness, and thus at those stages separate
ness or selfishness is  rig ht. But C h rist was tryin g  to lead men to a 
h ig h e r stage than this, p lacin g  before them the ideal towards w hich 
they should begin to strive. A nd we must remember that the devel
opm ent of separateness produces a tem porary obscuration of the 
D ivin e  life, o f w hich the essential characteristic is  unity. T h us, 
w hen the strength of the in d ivid u a lity  has been b u ilt up, the next 
stage is the gradual realisation of unity. So, from the point of view  
o f C h rist’s teaching, sin  w ill be that w hich tends to prevent un ity ; 
in  other words, it w ill be the carryin g  of separateness into a later 
stage than that to w hich it naturally b elo ng s; the practice of selfish
ness after man has begun to realise that altruism , w hich w ill lead 
to u n ity, is  the higher law  of his being. Separateness from  other 
selves w ill im ply separateness from that D ivin e  life  o f w hich each o f 
them  is, so to speak, a partial m anifestation ; and thus a ll sin  w ill 
b u ild  up a b arrier that separates the sin n er from God. B ut the 
b a rrie r is entirely 011 the part of the sinner. There is no change in  
God ; H e  is ever pouring out H is  intense love on everything that 
exists. “  H e m aketh H is  sun to rise on the e v il and the good, and 
sendeth rain  on the ju st and the unjust.” (Matt. V , 4 5 ). A s B runo 
once put i t : “  T h e hum an soul has windows, and it can shut those 
w indow s close. T he sun outside is sh in in g , the lig h t is  there 
u n ch a n g in g ; open the windows and the lig h t of the sun stream s 
in .” # So are we ever bathed in  the sunshine of God’s love, but by 
our sin  we shut ourselves in  from i t ; and then, being unable to 
see it, we say in  our foolish arrogance that H e is wroth w ith us, 
and has turned H im se lf away from us ! B lin d  that we are, not to 
see that it  is  only we who have turned our backs upon H im  !

N ow  the failure  to forgive those who have sinned against us 
w ill do more than aught else to perpetuate this b arrier we have



b u ilt u p ; for failure to forgive im plies alienation and separateness 
from our fellow s. A s long as that cause of separateness rem ains, it  
is  of but little  use for us to repent and turn away from  a ll other 
sins ; we sh a ll s t ill be shut out from the su n lig h t o f G od’s love. B ut 
let us com bine w ith our repentance and our efforts towards reform a
tion, a tender and lo vin g  forgiveness of a ll who have in jured, or are 
s t ill in ju rin g  us, and then we sh all find the b arrier is  broken down, 
the warm th and lig h t of H is  love again stream s upon us, and we 
feel we are forgiven. It  seems to us that H e  has changed; in  
reality the only change is  in  us. S till the suffering that is the result 
o f our w rong-doing w ill have to be suffered t ill it  is  exhausted ,* but 
a ll the sting and bitterness of it  w ill have gone, now that we have 
again become conscious of God’s love ; and we sh all cheerfully and 
glad ly take the p ain and learn from it a ll that it  has to teach. W e 
can now understand why, in  some of our Theosophical w ritings, it  
has been said that there is  no forgiveness o f sins. In  the ordinary 
acceptation of the term there is none. God cannot forgive us, sim ply 
because He has no need to do so, having never changed towards us.

There are some passages, however, w hich are less e x p lic it than 
this, and w hich seem to im p ly s t ill more clearly  that there is  some 
action of forgiveness on God’s part or on C h rist’s. F o r instance, on 
one occasion, when C h rist healed a paralytic, H e also told him  
that h is sins were forgiven ; and, in  answer to the objections of the 
Jew s, spoke of the 4 Son o f Man ’ having “ power on earth to forgive 
sin s ” ; so too w ith the woman who anointed H is  feet in  the house of 
Sim on the Pharisee ; and H is  prayer on the cross was : “  Father, 
forgive them, for they know  not what they do.1' (See M att. IX ,  2 , 6  ; 
L u ke  V II ,  3 6  et seq.; L u ke  X X I I I ,  3 4 ). W e cannot o f course hope 
to find the fu ll m eaning of a ll the sayings o f C hrist, unless we can 
know  whether H is  utterances have been accurately recorded; w hich, 
w ith our present knowledge of early C h ristian ity, is  im possible. In  
the meantime, some thoughts are suggested by these passages, that 
m ay be useful.

One as far advanced as C hrist, would be able to see the Karm a 
of the in d ivid u al H e was dealing w ith, and would thus know  wheth
er the K arm ic effect show ing itse lf in  the form of sickness or bodi
ly  affliction had yet exhausted itself, and w ould also be able to see 
w hat was the attitude of m ind o f the one H e wished to heal. T h e  
very fact of H is  perform ing a cure would indeed be an ind icatio n 
that that p articular Karm a was on the point of e xh au stio n ; for, 
though we can read ily conceive it  possible that C h rist could by the 
exercise o f spiritual power rem ove sickness even before th is was so, 
yet even H e could not avert K arm ic effects, and thus they w ould 
sim p ly be driven inw ards to w ork out in  some other form  w h ich  
m ight be far worse. H e therefore w ould not heal unless K arm a 
perm itted it, for H e, being wise, w ould not la y  H im se lf open to 
the charge o f perform ing a m istaken kindness, as one is  in clin ed  at



times to th in k  some of oar modern healers do, when they resort to 
forces other than p hysical. A nd it  has been suggested that H is  mean
in g  in  saying  “  T h y  sin s are forgiven thee,” was sim p ly a state
ment o f the fact that this Karm a was exhausted. B ut it seems more 
lik e ly  that the m eaning lie s deeper than this, and that possibly H e 
saw that there was in  th is p aralytic the change in  the attitude of 
m ind, the effort to break down the b arrie r o f separateness, w hich 
constitutes forgiveness. O r again, the very presence o f C h rist may 
have aroused in  him  the devotion and w orship w hich are often 
the first steps towards the attainm ent o f forgiveness. T h is  seems 
esp ecially to be so in  the second case quoted. F o r there is  no 
force so strong to in sp ire  in  us the desire for union w ith the D ivin e, 
as that o f love and reverence for one higher than ourselves. A s it  is  
said in  the Bhagavad-GitA : “  E ven if  the most sin fu l w orship Me, 
w ith un divid ed  heart, he too m ust be accounted righteous, for he 
hath rig h tly  resolved ; speedily he becometh d u tifu l and goeth to eter
n al peace.” * It  is  love and reverence o f that sort w hich, more than 
aught else, m akes man conscious of h is real self, the God w ithin . 
A n d  th is thought leads us to a yet deeper one. W e have so 
far thought o f God as if  H e were outside o f man, influencing  
him  from  w ith o u t; and to our lim ited consciousness this m ust 
appear to be so, for that w hich is  lim ited cannot feel itse lf to 
be one w ith the all-consciousness. B ut we m ust not forget that 
th is separation is  illu so ry  ; that in  reality God is in H is  universe, is  
its  v e ry  life  and heart, suffering and rejo icin g  in  and w ith it ; and 
that when we speak of a b arrier separating us from  God as if  H e 
w ere d istin ct from us, th is is  but a concession to our finite intellect, 
and it  is  in  reality  ourow n D ivin e  S e lf from w hich we are separated# 
W e have already seen how great a difference there is between the 
w rong-doing that arises from  ignorance, and that where there is  
know ledge ; and we can read ily understand that the separation is  far 
less in  the form er case. There we find a negative, rather than a 
positive b arrie r ; one w hich it  requires only further knowledge to 
rem ove and w hich w ill therefore be broken down, at least in  part, as 
the G od w ith in , the true Father in  H eaven, draw s us nearer to 
H im se lf. T h en we can see what is  the m eaning o f C h rist’s prayer 
on the cross— not so m uch a petition as a statem ent of an eternal 
truth, as C h rist’s prayers usua lly  are. T he Father, the S e lf w ith in  
each one o f these persecutors, w ill forgive them , w ill ever strive  to 
draw  them  nearer to H im self, for it is  in  ignorance they sin , and 
w heir they understand more clearly, they w ill be ready to turn and 
seek H im .

In  a ll its  different aspects, then, forgiveness is  not an excusing 
from the results o f sin, not a rem ission of punishm ent, but a b rin g 
in g  in to  u n ity, a reco nciliation where before there was separation. 
I t  w ill at once be seen that from  its very nature, this w ill invo lve an

* u fihagavad-Gitd,” ix, 3^  j t .



effort to become free from  the tendency to sin  ; and we have in  th is 
connection two very suggestive parables. Students of Theosophy 
are fam iliar w ith the teaching that the best way to eradicate a vice is  
to cultivate the opposite virtu e, and that a mere negative m orality is  
apt to defeat its own end. E vo lutio n  cannot stand s till, and if  we 
try  to eradicate a fault w ithout p utting som ething else in  its place, 
we sh all only find that we soon fa ll back into the fault. T h e sim plest 
and most strik in g  illu stratio n  of this is perhaps the control o f 
thought. W e may recognise that a certain lin e  of thought is  harm ful; 
or if  not actually harm ful, is  at least useless, and thus involves a 
waste of energy. W e therefore resolve to give it  up, but we are lik e ly  
to fa il utterly unless we take some definite new lin e  of thought to 
replace the old. Otherwise, the m ind being left to find new channels 
of activity as best it may, it w ill co ntinually run back into its old 
ones, we sh all meet w ith repeated failures in  our efforts, and it  is  
probable that the old habit w ill become stronger, and more and more 
troublesome. W e sh all make far more rapid progress by expending 
a ll our energy in  w illin g  to th in k  along the new line, than by ex
pending it  in  w illin g  not to th in k  along the old one. T h is  is  very 
fo rcib ly expressed in  the parable of the man out of whom an unclean 
sp irit has come. It  wanders about, seeking rest and fin d in g  none, 
u n til at last it returns to its old house. But finding it  empty, swept, 
and garnished, it  “  taketh seven other sp irits more e v il than itse lf 
and they enter in  and dw ell there. A nd  the last state of that man is  
worse than the first.” (Matt. X I I ,  4 3 , 4 6 ). W hen we apply to th is the 
further teaching as to the creation of thought-elem entals, and desire- 
elem entals, the parable acquires s t ill more force, for we know  that 
these creations of ours sometimes acquire so strong a v ita lity , and 
such persistence, that they may be not altogether un fitly  described 
as e v il sp irits.

The second parable illustrates a different aspect of the subject. 
It  is  that of the tares and the wheat, w hich describes how the 
husbandm an, on fin din g  that an enemy had sown tares am idst h is 
wheat, ordered that both should be allowed to grow together t ill the 
harvest, and then separated, lest in  rooting out the young tares, the 
wheat also should be pulled up. (M att. X I I I ,  2 4 , 3 0 ). T h is  no doubt 
refers p rim arily  to that separation of the sheep from the goats already 
referred to, the separation at the c ritica l point in  a cycle o f evolution, 
o f those who are not advanced enough to go forward, from those who 
are able to pass on. But it seems as if  it  had reference also to the 
growth of the in d ivid u al, and the danger of try in g  to root out faults 
and failin g s before the virtues have grown strong. F o r th is m ight 
lead to leaving the house em pty for a tim e, w hich w ould p ro
bably cause the last state to be worse than the first. A  w ise 
teacher does not alw ays point out to h is p u p il the faults that are 
as yet o n ly in  a very early stage. H e strives to correct the more 
perious ones, but above a ll to b u ild  up a strong character of virtu e ,



le avin g  the less developed faults unnoticed for the present. Indeed 
it is  doubtful if  at th is stage the p u p il w ould recognise them as faults 
at a ll. T h ey need first to reach some degree of m aturity ; then the 
suffering they b rin g  w ill open h is eyes to them ; but in  the m ean
tim e he w ill have b u ilt up virtu es in  other directions that w ill make 
him  better able to deal w ith the faults. A  sim ila r idea is  suggested 
by a passage in  “ L ig h t on the Path ” : “ Seek in  the heart the 
source o f e v il and expunge it. It  live s fru itfu lly  in  the heart o f the 
devoted d iscip le as w ell as in  the heart of the man of desire. O nly 
the strong can k ill it out. The weak must wait fo r  its growth,
its fru ition , its death............L iv e  neither in  the present nor in  the
future, but in  the eternal. T h is  giant weed cannot flower th e re ; 
this b lo t upon existence is  wiped out by the very atmosphere of 
eternal thought.” In  other words, let us not allow  the m ind to 
dw ell on our faults, but fix  it  on the H ig h e r Self, thus stim ulating 
a ll that is  d ivin e in  us, and in  tim e this thought w ill do m uch towards 
starvin g  out a ll our failin g s, either w hile yet com paratively undevel
oped, or else when they have attained m aturity.

T h ere is, however, one sin  that is  said by C h rist to be unpardon
able. “ E ve ry  sin  and blasphem y sh all be forgiven unto m en; but the 
blasphem y against the sp irit sh all not be forgiven. A nd whosoever 
sh a ll speak a word against the Son of Man, it  sh all be forgiven him  ; 
but whosoever sh all speak against the H o ly  S p irit, it sh all not be 
forgiven him , neither in  this w orld [or age] nor in  that w hich is to 
com e.” (M att. X I I ,  3 1 , 3 2  : M ark I I I ,  28, 2 9 ). W ith  this passage we 
may perhaps compare the fo llo w in g : “  Be not afraid of them 
w hich k ill the body, but are not able to k ill the s o u l; but rather 
fear H im  w hich is  able to destroy both soul and body in  h e ll.” 
(M att. X , 2 8  ; Luke X I I ,  4 5 ). There are various view s as to what is  
m eant by the unpardonable sin. In  the lig h t of Theosophical 
teachings it  seems to be connected w ith what is  sometimes spoken 
o f as the “ death of the soul.” W e are told that if, life  after life, e v il 
is  deliberately chosen instead of good, a point may at last be reached 
when the ego, unable any longer to u tilise  the personality w ith 
w hich it  is  associated, and recognising that there is no hope of 
draw ing it  back from its persistent p ursuit of evil, w ithdraw s from 
it d u rin g  physical life. T h e continuity of the existence on the 
three low er planes being thus broken, there appears to be no longer 
any lin k  to draw the ego back to incarnation, and we are told that 
its evolution is  thus checked. The personality, on the other hand, 
has acquired a strong v ita lity , the result of the Low er M&nasic 
consciousness having been, life  after life, com pletely centred in  
it, and therefore, we are told, it may persist for some consider
able tim e, soulless, deprived of the control of the ego, and 
thus strong in  w ickedn ess; u n til at length it is  com pletely dis
integrated. T o  quote from M r. Leadbeater: “ T h e crucible o f the 
seonian fire [ is ]  a fate reserved solely for those personalities w hich



have been d efinitely severed from  th e ir egos. These unhappy enti
ties (if  entities they may s t ill be called ) pass into the eighth sphere, 
and are there resolved into their constituent elem ents, w hich are 
then ready for the use of w orthier egos in  a future M anvantara. 
T h is  may not in ap tly be described as fa llin g  into aeonian f ir e ; but 
.......... th is could happen o n ly to lost personalities— never to in d iv i
d ualities.” *

T h is  is  the nearest approach we can find to the eternal h e ll o f 
the cruder orthodox C h ristia n ity ; and it rem inds one of a passage in  
the Bhagavad-G ita, where S ri K rish n a is describing “  dsuric m en,”  
o f whom he speaks as “  ruined selves, o f sm all B uddhi, o f fierce 
deeds,” who “  come forth as enem ies for the destruction o f the 
w orld.” “ S urrendering them selves to insatiable desires, possessed
w ith vanity, conceit and arrogance.......... g iv in g  them selves over to
unm easured thought whose end is death, regarding the gratification 
of desires as the highest, feeling sure that th is is  a ll.......... bew ilder
ed by num erous th o u g h ts... .addicted to the gratification o f desire,
they fa ll downwards into a foul h e ll...... Cast into an dsuric womb,
deluded, b irth  after b irth , attaining not to Me, they s in k  into the 
lowest depths.” ( “ Bhagavad-GitS,” X V I, 7 —2 1 ). T h e unpar
donable sin , then, is  the deliberate and repeated choice o f e vil, when 
the e v il is  known and recognised ; the persistent refusal to listen  
to the voice o f the H ig h e r Self, the true S p irit of man. T h is  m ay 
fitly  be described as blasphem y against the H o ly  S p irit, and it  can 
be easily understood that it may produce such intensity o f separate^ 
ness that there is  no hope of any future effort to seek u n ity  w ith 
the Father. T he only p o ssib ility  rem aining is therefore d isinte
gration and entire destruction o f the personality, the elem ents of 
w hich it  was composed alone rem aining. Such cases, however, we 
may suppose w ould be rare and e xce p tio n al; and, exclu d ing  them, 
we have the assurance of final forgiveness for a ll; that is, o f ultim ate 
reunion w ith that D ivin e L,ife whence a ll have come.

L i l i a n  E d g e r .

{To be continued.)



HERMES TRISMEGISTUS.

H E R M E S  Trism egistus is a most untraceable personage; lie  
says but very little  indeed of him self, and what others say of 

him  it  is  alm ost im possible to piece together in te llig ib ly . H e speaks 
of what is  com m only called the first H erm es as * my ancestor whose 
name I  b e a r’ [p . 1 6 8 ], and in  relation to h is own w orks he says 
[P* J99]» “ they w ill read m y m ysterious w riting s, d ivid in g  them 
into two portions; the one w ill be kept (in  the sacred archives), the 
others w ill be engraved on colum ned obelisks, being such as m ay 
prove b f u tility  to m ankind.” Th en comes a curious statement in  
the th ird  Book, from Is is  to her son H orus, and follow ing close 
upon the above citation, that instructed by Herm es, “ they (not 
sp ecifying  whom the pronoun represents) wrote on hidden colum ns 
that the a ir is  fu ll of dem ons.” It  goes on to say that they, instructed 
by H erm es in  the secret law s of God, have been the sole preceptors 
of men (as if  the Egyptian priesthood were the they referred to), 
teaching them the arts, sciences, and polity of life  ; that they an
nounced the sym pathetic ties w hich the Creator has established 
between heaven and earth, and this led to the relig io us m ysteries of 
in itia tio n . M enard in  his introductory discourse says that the 
com m entators lead you sometimes to th in k  that he is a god and at 
other tim es [p. x x x v .] a man. Th e G reek H erm es played so m any 
parts and had so m any aspects that he got m ixed up w ith several of 
the E g yp tian  deities. T h is  confusion men have tried to escape, by 
assum ing several persons bearing the name of Herm es. T h e first 
was nam ed Thoth. A  second came after the deluge, and this 
appears to be the one usually designated as Trism egistus. T hoth 
has the credit o f having inscribed Steles or colum ns w ith the p rin c i
ples o f the sciences. These Trism eg istus is  supposed to have 
translated into G reek. Creuzer [B k . v iii, 1 3 9 ] ca lls him  the founder 
of rites and o f the book of books. The books being the stone 
colum ns inscribed.

Students of O riental M ythology trace a strong analogy between 
Herm es and Ganesa, the co u n cillo r of Siva. P au lin  and Jones note 
that he is Janus, for Ganesa has often two heads [ 1 4 9 ]. Janu s is  
Saturn, and yet Creuzer considers him  a type of S ilenus. W e 
chronicle this to show the confusion that besets the study. It  may 
be curious, but clear it cau hardly be made. It  does not term inate 
even here for there is a clue to connect it w ith K rish n a, as adm itted 
to the g lo ry o f V ishn u.

M enard [p. x x x v i.]  quotes Jam blicus who relates as an ancient 
tradition, common to a ll the priests, that H erm es presides over 
speech and true science* It  is  on th is account that the E gyptians 
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in  the m ajority, to revolutionize society ou their p articular lin e s ; 
they do not go so far as yet (and w isely so) as to exactly say by what 
processes or by what methods they w ill alter the e xistin g  state of 
things, but content them selves w ith w aiting u n til such tim e (and 
they do not expect that tim e is so very far distant) as they are in  a 
position to give effect to th eir ideas, and then the>f w ill ta lk  about 
how to give them p ractical shape.

Now what I  lik e  about Socialism  is what I  consider is  its 
optim ism , for socialists necessarily m ust be im bued w ith an e x
ceptionally strong b elief in  the rig h t adjustm ent o f things if  
people generally could only be brought to th eir way of th in k in g  ; 
and w hile we can a ll co rd ia lly  approve of th eir ideals, and w ith 
them w ish to carry those ideals into effect, we recognise that their 
realization by the mass— that is by society— cannot be. In  saying 
that, I  am speaking as a student of Theosophy ; of that philosophy 
w hich leads us into thc depths o f knowledge concerning the 
evolution of each in d ivid u al member of society, and thereby d irectly 
reveals to us the fu tility  o f p lacing that faith in hum an nature as do 
the socialists.

Socialism  proclaim s the conditions that must be secured if  we 
are to have un iversal contentm ent and happiness, and expresses 
its conviction that a ll that is  required is to induce the mass of 
hum anity to agree to that— to be as firm ly convinced of it as it is  it- 
self_ t o  at once am eliorate the lot of m ankind. T h is  profound co nvic
tion, this profound belief, has to do it, and hum an nature seems to 
be too m uch, if  not altogether, overlooked; and to show how 
even the socialists them selves— ardent and true as they may be in  a ll 
they strive for— are unfit for th eir ideal state, I  m ight m ention that 
in a reliable w ork I  have ju st been reading ou Socialism , in  reply 
to a question as to how capitalists and others were to be deprived of 
th eir possessions, the socialist replied that those possessions would 
either have to be seized or paid fo r ; it is  d ifficult to know how they 
could be paid tor, but that is  not the point. T he point is  that the 
socialist, apparently, is  prepared to com m it an act o f violence 
(uam ely, the seizure of what another owns) in  order to give effect 
to h is scheme. “ It  may be argued that the wealthy man may not 
have earned h is wealth, and may have inherited it, and it therefore 
is not rig h tly  his but belongs to a ll; even then the act seems hard ly 
rig h t.” W e, however, also have it d istin ctly  stated that in  the 
case where the wealthy man has amassed b is wealth by h is own 
exertions and to il, the socialist would take away h is wealth, but 
as he had worked for it, would allow  him  a sm all annuity as 
com pensation. Now, whether we approve o f th is or not it does not 
perhaps m uch matter, but the fact that th is seizure would have 
to be made and the fact that those who would do the seizing not 
only are capable of com m itting that act of violence, but regard



those whom they would thus deprive o f th eir possessions as 
thieves and robbers (at least so they are characterized) seem to be 
clear ind icatio ns of the further fact that neither o f them (that is 
the so cia list and the so-called wealthy robber) are yet fit to be 
members o f a society that, to be perm anent and generally contented, 
requires as an absolute essential to its success, that harm ony sh all 
exist by virtu e of the h ig h er developm ent o f our low er hum an 
nature ; and, to carry the argum ent to its lo g ical conclusion, does it 
not stand to reason that if  the m ajority (w hat we w ill ca ll the 
m asses) deprived the classes o f rig hts and p rivileg es and posses
sions w hich they had alw ays held in  enjoym ent, the society would 
n atu rally  form itse lf into two factions, and seething discontent 
would rem ain instead of being eradicated.

It  may be contended that th is discontented m inority w ould in  
tim e come to conform  to the general rules o f the new society, and 
therefore harm ony would come in  tim e when under the new social 
arrangem ents everything was found to w ork as sm oothly and 
satisfacto rily as contem plated. Exaggerated optim ism  dies ; but we 
are told that socialists do not overlook the weaknesses o f hum an 
nature, and that they advocate Socialism  because they do not take 
an optm istic view  of it. T h ey acknow ledge man’s inherent selfish
ness, and they m aintain that th eir aim is to take from him  the possi
b ility  o f liv in g  upon h is brother by m aking him  w ork for anything 
he m ay desire to h a v e ; “  and therefore to do away w ith the oppor
tu n ities o f the liv in g  on other persons w hich hum an selfishness, 
w ealth and greed w ill most certain ly take advantage of.” A cco rd 
in g  to th is doctrine, then, man is to be so kept out of tem ptation that 
these v icio u s propensities cannot find expression. Then comes the 
question, if  he has to go along in  that way w ithout p ractically  any 
separate stru g g lin g  or overcom ing on h is part, in  the first place 
w hy did not God create man perfect at once, and in  the second 
place how is it that nature has so fashioned this w orld that apparent
ly  in e q u ality  and stru g g lin g  are the p rin cip a l and most prom inent 
features o f a ll her handiw ork ?

T h e  in d iv id u a l has to be taken into account, and the in d ivid u a l 
m ust have scope for growth. The so cialist may reply that h is 
state w ill afford that scope ; but that, as I  have already in d i
cated, is  open to question and I  do not see how it w ould, because 
S ocialism  requires too m uch o f the state and too little  of the in d i
vid u al ; the in d iv id u al has to suppress h im self for the benefit of the 
w hole. It  is  of no use for the socialist to argue that each member of 
the society has to w ork ; he has to work but the state finds the w ork 
for him  ; it feeds and nurses him  ; he is not throw n on h is own 
resources ; h is in d ivid u a lity  cannot grow because he has nothing to 
compete against, for by means of co-operation he w ould lean upon 
others and they would lean upon him  ; there can be no self-depen- 
dence in  that.



F u rth er than that, if  Socialism  could not find w ork for a ll, it 
w ould have to feed the hungry, and the chances are that in  those 
tim es m any would come to lo af on the state instead of stru g g lin g  to 
look for som ething on their own account. T h is  may seem an exag
gerated view , but we must bear in  m ind that if  the state is  not to 
feed the w orthless and the hungry, you m ust take steps to deal w ith 
the question of population. Some socialists ( I  believe not a ll)  adm it 
that as a problem  w hich w ould have to be faced. It  cannot very 
w ell be met by law  for what law could possibly in sist on parents 
having so many children" and no more ; yet som ething would 
have to be done, and if, as we are told, “  S ocialists w ill be forced to 
understand that ch ildren are a burden on the com m unity,” another 
very te llin g  blow is  stru ck at in d iv id u a l growth and developm ent, 
because in  that case parental control and resp onsib ility would be 
w anting, and to relieve parents of th e ir sacred obligations w ith 
respect to th e ir offspring would, to my m ind, tend to b rin g  about 
a calam itous state of things. It  is  no doubt the parents in  the 
fam ily and the fam ily in  the state that make for the greatness o f a 
nation.

T he theosophist sees this flaw in  the so cialistic scheme and 
objects to it, because w hile he may adm it that a very large percent
age o f the distress of the w orld may be due to the im prov
idence o f parents w ith regard to the size of th eir fam ilies, 
h is philosophy points d ire ctly  to the sure and certain danger that 
m ust result from endeavouring to deal w ith  that a ll im portant 
m atter by a legal enactment. It  can o n ly be successfully 
dealt w ith by the in d iv id u a ls them selves. I f  they have free-w ill, 
if  they are free agents, th is must be so, and anything that has a 
tendency to prevent a man from  acting as a free agent m ust be 
wrong. T h e population question therefore can only be settled by 
the people them selves in d iv id u a lly , and if  under our present system 
more ch ildren come into the w orld than can be pro p erly provided 
for and reared, how m uch more would th is e v il be intensified if  p ar
ental resp onsib ility is  not to be recognised as we recognise it now ?

From  the theosophical standpoint such a condition w hich 
w ould lead to the destruction of the fam ily and the fam ily life, is  
im possible o f realization, because our know ledge tells us that 
some of the very best experience that each one o f us as in d iv id 
uals acquires, is  in  that p articu lar direction ; and it is  what I  m ight 
ca ll an institutio n of nature or of God whereby Egos, on the theory 
o f re-incarnation, again come into direct and special relationship 
w ith those w ith whom they have been in  close contact before, whom 
they have loved before or may have liad  other experiences w ith 
w hich necessitated their com ing together to develop in  them those 
faculties of m ind and qu alities o f character w hich are the outcom e 
o f friend sh ip and love on the one hand and of hatred and the want 
of fellow ship on the other. W ithout the existence o f the fam ily



these so uls m ight come into the w orld and not have the opportunity 
of m eeting together in  any exceptional way and recognising each 
other— as often they do by sudden m utual attraction or antipathy.

B y  means of the fam ily, then, old causes set up in  previous live s 
can be and are adjusted between its members, and it is  au in stitu 
tion that can never be done w ithout, and in  the lig h t of Theosophy 
it is  regarded as a sacred institutio n, w hich m ust e xist because 
nature, as I  have ju st show n, says it  m ust. T h u s any proposition 
that w ould take ch ildren out of the fam ily by m aking th e ir m ain
tenance the duty of the state, the theosophist must scout as pre
posterous.

W e cau sym pathise w ith the socialist when he declaim s against 
the e v ils  o f over-com petition, aud adm it those e vils, agreeing that 
if  co-operation could be properly carried out, apparently m uch 
m isery and distress would be m itigated ; but what does Theosophy 
prove to us eveu more than modem science (and that is  co nvincing  
en o u g h ): that we are in  a w orld the conditions of w hich render 
com petition absolutely necessary and afford but little  scope for co
operation— I  mean the wholesale co operation required by the 
s o c ia lis t; and then that co-operation would be som ething enforced 
by the state ; it would not necessarily be the spontaneous, vo lu n 
tary expression of the nature of men ; it would rather be som ething 
to w hich  they would have to conform  by a w ritten law, and 
therefore would not w ork, as is exem plified in  the so cia list’s decla
ration that “ the percentage of profits should be fixed by law .”

T h e struggle for existence, natural selection— law s im m utable ! 
Can we b rin g  our intelligence to bear in  such a way as to p ractically  
counteract the effect of these laws on ourselves, if  we cannot do 
an yth in g  to am eliorate the condition of the low er creatures ? Tw o 
rep lies come to that question. One from the socialist who, in  effect, 
says that, given equal chances, equal opportunities, one man the 
same rig h ts and p rivileg es as another, every one a ll the w hile 
reco g nising  that no one is in  any way entitled to more than another, 
then in  that state of m utual help among the members of such a 
society, the savage law  of the su rv iva l o f the fittest can no longer 
a p p ly  to man— not at any rate as it  has been doing for so long in  
the h isto ry  o f hum anity.

T h e  other rep ly from Theosophy is equally em phatic in  larg ely 
agreeing w ith the socialist, but it is  more cautious, and adds to its 
d eclaration the fact that nature’s processes cannot be turned from  
th e ir co u rse ; that any hum an arrangem ent, w hich m ust be a rb i
trary, m ay produce different conditions, and may w ork satisfactorily 
accordin g  to hum an ideas of what is  rig h t and proper ; but those 
conditions cannot la s t ; and if  they did there would be an end to 
hum an progress. W hy ? Because it is now proved beyond all cavil 
that progress is  the result of evolution, and you cannot possibly



have evolution and equality, the one sim ply contradicts the other, 
point blank, though it is on ly fa ir to say that socialists claim  that 
they are socialists because they are evolutionists. T h ey “ see that 
society is evo lving  in  the direction of socialism , and that the 
tendency of the most radical legislation is to promo.te the growth 
of socialism .” That I  do not dispute— in  fact I  adm it that many 
reform s, w hich are claim ed to be so cialistic, have of late years come 
into operation ; but what must be borne in  m ind is the developm ent 
of the in d ivid u al in  the state, and if  conditions now exist w hich I  
say are claim ed as so cialistic then it must also be remembered that 
it is not Socialism  that has given those conditions, but our present 
day In d ivid u alism  ; and the contention further is  that under whole- 
sale Socialism  undiluted by In d ivid u alism , and what seems to be its 
enorm ities, the members o f society w ould rem ain stationary and 
unprogressive.

W e m ust understand that society is made up of u n its—units of 
men, that is, bodies containing souls, those “ souls though eternal 
in  their essence being of different ages in  their in d iv id u a lity  ” ; and 
if  that be so, and if, as H erbert Spencer most w isely declares, “ the 
character of the aggregate (that is o f the society) is  determ ined by 
the characters of the units (that is  of the in d iv id u a ls),” each 
in d ivid u a l having to develop h is in d iv id u a lity  in  h is own p articu lar 
way, there can be no possible chance in  th is world of anything but 
inequality, aud what may seem, looking at the outside o f things, 
general in ju stice .

I  quote this from Spencer’s fine w ork on Sociology : ** card inal 
traits iu  societies are determ ined by card inal wants in  man ” ; ju st so. 
and if  the society is  selfish and corrupt it is because the units o f 
men com posing that society are selfish and corrupt in  th eir own 
in d ivid u a l natures.

F o llo w in g  that I  quote M rs. Besant’s statem ent that “ we have 
learned that a man m ust not use h is m uscles to plunder h is 
neighbor ; we have yet to learn that he m ust not use h is b rains to 
that same end.” Q uite tru e ; and how long has it  taken man to 
learn that the p h ysically  weaker are not to be robbed by the 
p h ysically  stronger ? E ven now it is not the whole of a civ ilize d  
society that has learned that first lesson— indeed a very large 
m inority would s t ill wrest from  the rem ainder a ll its possessions 
were it not restrained by fo rce; and as long, and even longer, w ill it  
take man to learn that h is brain should be used for a nobler purpose 
than taking  advantage of h is fellow s ; and, as in  the case of the 
physical developm ent, a ll the members of society w ill not reach that 
level at once, there being a general current o f evolution from the 
lowest to the highest, and that evolutionary progress is  made by 
each in d iv id u a l separately, step by step, stage by sta g e ; it  is  a 
developm ent going 011 w ith in  the man h im se lf; and th is p rin cip le  
on w hich nature w orks prevents there being a u n iversal state o f



equality or harm ony, or indeed anything approaching it. Some 
must alw ays be ahead o f others, and those in  front, the noblest 
and the best, com prising the flower o f hum anity (that is speaking 
com paratively), who should alw ays constitute the rulers by virtue of 
their superior m ental and m oral power, must ever be in  the m inority.

A . E . W e b b .
( To be concluded.)

THE LOGOS.
•* W ho  by s e a r c h in g  c a n  f in d  o u t  G od ?

Oh m ortal, th in k not w ith thy puny m ind, 
Engrossed w ith  trifles of th is low er w orld,
Th ou canst conceive the U niverse o f God,
O r fathom that w hich is unfathom able,
Soar to those m ighty heights, or reach the depths 
W here H e abides, Creator o f the spheres.
Alone iu  g lorious m ajesty H e reigns.
N or w ill H e brook the foolish, p ry in g  gaze 
O f him  who questions, w ith no higher aim  
Than ju st to satisfy a curious mood—
The what and who H e is, and whence we came, 
A nd why and how H e made this w orld of ours—  
From  such an one H e hides h is gracious face, 
Envelopes it in  M aya’s film y veil,
A nd bids him  w a it; he is  not ready yet,
O r w orthy to receive the hidden truths 
O f that w hich is unknow able, D iv in e ;
But if  w ith reverent awe and hum ble m ind 
Ye seek an entrance to H is  O uter Court,
A nd fain would learn things now beyond thy ken, 
Pause— search into the depths of thine own self, 
A nd p u rify thy body, heart and soul,
Lest haply aught of e vil lin g e r th e re :
Pass in  review  thy thoughts, intents, desires—  
These p u rify. A llo w  no thought of se lf 
To su lly  that w hich otherwise were pure ;
’T is  only noble aim s for others' sake—
F a ir “  c h a r it y ” — that can unlock the gate 
O f this sweet paradise. A nd w ould’st thou pass 
Beyond and further penetrate— the key 
That next w ill be required is, “  h a r m o n y  
I u word aud act” ; a fa ir and beauteous one 
Is  this ; it opens wide the hearts of men 
A nd  angels, and it  smooths thy ̂ onward way.
To w ork with N ature's laws is  best, thou’lt fiud,



B u t she is  coy, and does not w illin g ly  
Betray her secrets. T o  discover these 
A u d  help thee bear the innum erably tria ls 
That must assail thee if  thou tread’st the Path,
Thou needest “ p a t ie n c e ,’’ that sweet grace that 

nought
Upon th is earth can ru ffle ; but a la s ! I  fear 
’T w ill take us long to gaiu such m astery,
A ud oft the key w ill drop from out our grasp ;
“ I n d if f ’r e n c e  ”  then, to pleasure and to pain ;
T h e seeing each in  each and T ru th  in  a ll,
Thou next should’st se e k ; and if  thou w ould’st not 

fa il
In  th is thy quest for wisdom and fo r truth,
Use thou these various keys w ith dauntless force.
“ V ir y a ,”  the E nerg y that fights its way 
T o t r u t h  through every obstacle and snare,
S h all aid thee on th y way to overcom e;
A nd when these battles thou hast fa irly  won,
A ud stand as victor, thou shalt w orthy be 
To seek those other, higher steps w hich lead 
Unto that state where all  sh a ll be revealed—
W hat now 110 voice cau utter, now 110 eye 
Can see— then, earnest student, in  due tim e 
T h y  God sh all m anifest h im self in  thee.

“ In  that day ye sh all know that I  am in  M y Father, and ye in  
Me and I  in  you.”

O m m a n i p a d m e  h u m .
E .J . B .

AN ASTRAL PICTURE.

[ In  a recent issue of the Madras M ail (Sept. 1 st) a contributor 
narrates w ith lu cid  and startlin g  vividn ess, the strange story 
w hich we copy hereunder— th in k in g  it w ill be found interesting to 
psychic students. It  may have been in  the m ain an astral picture 
w hich was, ow ing to the p eculiar circum stances o f the situation, 
made v is ib le ; yet th is hypothesis w ill hard ly cover a ll the w eird 
incidents o f th is strange experience. H ow ever, the reader may solve 
the problem  to su it him self, i f  he can. E d .]

N O T twenty m iles from a w ell-know n m ilitary  cantonm ent in  
Southern In d ia  there stands a lofty h ill, starting up from the 

m idst of dense, heavy ju n g le  w hich extends for m iles, and clothes the 
sides of the h ill itself, w ith the exception of the last hundred feet 
below the actual sum m it, w hich is grey, precipitous rock, and can 
only be ascended at one or two points. A ll round the Cantonm ent



at v a ry in g  distances from it, rise sim ila r h ills , sdme in  the m idst of 
ju n g le , and a few, g enerally overlooking villag es, surrounded by 
cu ltivatio n . M any o f them are crow ned w ith the ru in s of old forts 
w hich w ould be most interesting to an antiquary. T h at they are 
very o ld  indeed is  proved by the fact that even from educated natives 
who know  who th eir great-great-grandfathers were, no authentic 
inform ation as to th e ir o rig in  can be obtained, k i a vague sort o f 
way I  have been told that they are re lics left by old Maharatta 
chieftains who used to terrorise the surrounding country, swooping 
down on crops and villag es as a hawk swoops on a farm yard, and 
retreating lik e  birds of prey to their eyries to count plunder and 
prisoners at their leisure. M any a story* of hidden wealth and blood
cu rd lin g  cru e lty  I  have listened to from aged sh ik a ris, when sm oking 
the pipe o f peace round the camp fire at night. But as these stories 
have been handed down from father to son for h a lf a score o f genera
tions, and as the strong point of the present generation of very m any 
In d ia n  sh ik a ris is  not truthfulness, I  paid but little  heed to them. 
I  have now, however, m odified my view s. 1 have alw ays been a 
ro llin g  stone, and 1 fancy 1 sh all be so more or less u n til I  die. 
Th ere are some men in  whose vein s the blood o f p rehistoric ancestors, 
who grubbed in  the forest for roots, is  [still strong, and to such men 
the m onotony and staid respectability o f four w alls is  an abom ina
tio n . A nd  I  h eartily  sym pathise w ith them. M y happiest days and 
m y most restful n ights have been spent under the open sky of 
heaven, and, except for a very few native retainers, alone.

On a certain day, some ten years ago, I  was on a sh ik a r trip  in 
the v ic in ity  of the h ill above m entioned. I  was quite alone save for 
one ancient sh ik a ri, who had been stro ng ly recommended to me by 
the m ilitary' garrison of the neighbouring station, and though native 
beaters accom panied me d u rin g  the day they retired to th e ir v illag es 
at night. O n the evening w ith w hich this story is  concerned I  fin ish 
ed m y last beat rig h t under the p articu lar h ill w hich I  now picture to 
m yself w ith a shuddering horror. Sport had been good, and I  was 
thoroughly tired out. T h in k in g  to save m yself the tram p back to camp, 
I  asked theshikari.w hether it w ould not be possible to spend thenight 
in  the old fort on the sum m it— my camp was only about three 
m iles away, so that.com m issariat arrangem ents were a sim ple matter. 
T h e  old  fellow  jabbered away for some tim e to the headman o f a 
neighbouring villag e, and then turned to me and interpreted. It  
was not w ell, he said, for the Presence to rem ain on the h ill a ll 
n ig h t. Doubtless the H eaven-born was weary, but the headman 
had inform ed him  that e v il sp irits haunted the fort on the h ill-to p , 
and should the lig h t o f the Presence gratify no more h is hum ble 
eyes, he w ould assuredly die. T h e Presence replied that, provided 
there was good water to be obtained in  the v ic in ity , he cared not a 
cow rie for a ll the e v il sp irits o f the H in d u  dem onology, and being 
inform ed that d rinkable water would {mirabile dictv) be found on



the top of the h ill, he despatched runners to camp for provisions, and 
ascended the h ill, accom panied, under protest, by the old sh ik a ri.

A rrived  at the sum m it, a few worn and crum bling steps led 
through a crum bling archw ay on to the actual top o f the h ill. It  
was a flat space of perhaps 5 0  or 6 0  yards long by 3 0  or 4 0  broad, 
and was e n tirely surrounded by a m arvellously th ick, although 
roughly b uilt, Avail. One or two passages and gateways o f the 
ancient stronghold were s till standing, but of late the place had 
evidently been used as a shrine, and a sm all image o f the goddess 
K a li confronted me in  a ll its hideousness, as I  turned off into a 
narrow  passage to the left. R eturn in g  after some m inutes, and 
w alking  out 011 to the sm all flat tableland of the sum m it, I  was su r
prised to see a .w ell-b uilt reservoir, about forty feet square w ith 
stone steps leading down the side. Descending the steps and tast
ing  the water, it seemed to me perfectly fresh and pure, although 
it struck me as most sin g u lar that so pow erful a sp rin g  should be in  
evidence at the top of an alm ost vertical h ill, for the sides were 
very steep. H avin g  inspected the old ru in s narrow ly, I  made up 
my m ind to spend the night in  the passage to the left of the entrance, 
and proceeded to w ait as patiently as m ight be for p ro visio ns. 
These soon came and after d inner I  smoked a pipe w hile sittin g  on 
the edge o f the w all and loo king  down a sheer precipice o f a h u n 
dred feet, and out on the waves of m ighty forest stretching beneath 
me as far as the eye could reach. T h e short In d ia n  tw ilig h t rap id ly 
merged into night, but ju st as it was grow ing really  dark a silve ry  
radiance spread gently over the horizon of tree tops, and an alm ost 
fu ll moon rose. So peaceful was the scene, and so sweet the breath 
of the night a ir, pleasantly cool at that height, that I  sank into a 
reverie w hich lasted longer than m y pipe. R ousing m yself w ith a 
start, I  glanced towards the fire, about w hich the sh ik ari and a 
couple of coolies had been crouching an hour before. T h ey were 
not to be seen, and although I  walked a ll over the old fort and 
shouted loudly I  could get no answer. T h ey had evidently deserted 
me, their superstitious dread having outweighed their fears o f 
castigation. V ow ing that there should be a d ire reckoning on the 
morrow, I  proceeded to make m y lonely v ig il as com fortable as 
circum stances would perm it. The situation was p eculiar and even 
somewhat eerie, but not alarm ing. The neighbouring ju n g le  held 
110  tigers so far as I  knew, even panthers were scarce, and dacoits 
were unheard of. M y nerves were strong, and I  had a flask o f 
w hiskey in my tiffin basket w hich had been left behind by my 
perfidious retainers. So, after another pipe and a final peg, I  lay 
down w ith K a li’s image for my bed-head, and was soon asleep.

H ow  long I  slept I  do not know, but I  woke suddenlj*, and w ith 
a ll m y faculties at once upon the alert. It  seemed to me that I  had 
been awakened by a sound of some sort, though o f what description 
I  could not say, and I  listened intently. F o r some moments nothing'



reached m y ears but the buzz of a few h ig h -fly in g  m osquitoes and 
the faint rustle of the night breeze, and I  was upon the point of 
s in k in g  back on my blanket when I  d istin ctly  heard a voice speak
in g  not twenty yards from  where I  lay. I  m arvelled greatly what 
m anner o f hum an beings would seek such a place at such an hour, 
and, sooth to say, my loneliness and the antiq uity o f my surro und 
in g s caused the sh ik a ri’s e vil sp irits to recur somewhat persistently 
to my m ind. P u llin g  m yself together, however, I  again listened, 
and a second voice replied to the first. Peering cautiously forth I  
looked in  the direction of the sounds. The moon was now high in  
the heavens, objects were alm ost as clearly  defined as by daylight, 
and th is is  what I  saw. Tw o men were standing upon the parapet 
of the crum b ling w all, and conversing in  low  tones. T h e language 
used was some ancient dialect of H ind ustani, and I  could not 
understand m uch that was said, but I  gathered enough to learn 
that they were discussing  a recent raid on a neighbouring villag e. 
E a ch  man was armed w ith a sword and a rough description o f lance, 
and, so far as I  could understand, the affray referred to had occurred
011 the previous day.

Now raids and dacoities were things that had been unknow n in  
the d istrict for years, and, as I  looked and listened, a feeling crept 
over me that the scene I  was w atching was very uncanny. What 
in  the name of the gods were these men ? T h ey were u n lik e  any 
that I  had ever seen in  In d ia , being fairer and o f a fin er b u ild  than 
either the M ahratta or the H in d u  of to-day. T h e ir black h air hung in  
w ild  elf-locks round their e vil faces, and their bearing was that of 
irre g u la r soldiery. Petrified w ith astonishm ent, I  lay scarcely daring to 
breathe, and tryin g  to assure m yself that I  was dream ing and should 
soon wake. But even as I  argued w ith m yself, down the old passage 
came the tram p of feet, and half-a-dozen more men, sim ila r in  appear
ance to the first I  had seen, rap id ly approached. I  strove to sp rin g  up 
and shout, but ray tongue clove to my palate, and I  felt as though a 
heavy w eight were pressing me down. The men drew  near— now 
they were upon me— and, expecting each moment to be discovered 
and seized, I  saw them pass straight over me as I  lay upon my blanket, 
and fe lt nothing /  The horror of the moment surpassed anything 
that I  have experienced before or since, and I  fainted. Com ing to 
m yself after a tim e— how long I  know  not— I  saw a knot o f men clu s
tered together on the parapet o f the w all at a point where it  widened 
out, and became in  fact a sort of platform . On the ground beside 
the men lay a huddled heap w hich I  q u ick ly  made out to be cap
tives, both men and women, bound and helpless. Those in  charge 
of them were evidently aw aiting som ething or someone, and, as I  
looked, the expected occurred, and the a rriv a l took place. From  
an opposite passage came a stunted hum an form , w hich proceeded 
sham b lin gly towards the group assem bled 011 the platform . A s it 
d id  so, a ll around made obeisance, .and a rough sort of wooden seat 
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was brought forward. The new com er dropped into it, tu rn in g  
squarely towards me in  doing so, and never so long as I  live, sh all 
I  forget that face. It  was not that the man was old, was ugly, was 
deformed, though he was a ll these ; it was the hideous cruelty, 
sensuality, greed, hate and every other e v il passion w hich stamped 
those d evilish  features. T h e th ick  sensual lip s, the huge beast-like 
ears, the cruel sneering eyes, the leering  ghoulish expression, and, 
fin ally, the very evident fact that the man had been either de
signedly, or by accident, twisted alm ost out of sem blance to the 
hum an shape, made up a personality of horror w hich could have 
shamed that o f a fiend.

A  woman was dragged forw ard from the huddled up heap and 
placed before the deformed th in g  on the seat. G old ornam ents 
shone on her neck and arm s, and these were stripped off, evidently 
by order of the chief. A fter a few questions, w hich were answered 
trem blingly by the captive, she was put aside, and a male prisoner 
took her place. W ith  scarcely a glance of the man, the horrible 
m onstrosity in  the judgm ent seat waved a hand, and w ith my h a ir 
ris in g  on my head I  beheld the poor wretch hurled from the p lat
form over the precipice. I  tell you, I  d istin ctly  heard the despair
in g  sh riek and the crash of the body as it struck the rocks a hundred 
feet below. Captive after captive was now brought forward, and 
despoiled, the women being placed on one side of, and the men 
hurled  over, the cliff. E ven tu ally, however, a young and p ecu liarly  
beautiful g irl was dragged out. She was evidently of some local 
rank, her bearing was superior, and the jew els upon her face and 
neck gleamed b rig h tly  in  the m oonlight. T o  this g irl the horror in  
the seat addressed many rem arks, in  a grunting, guttural tone, she 
answ ering w ith evident abhorrence and dread. H e r interlocutor 
seemed gradually to w ork him self into a violent passion, for, 
suddenly sp rin g in g  from h is seat, he appeared about to rush upon 
her, but, changing h is m ind, gave a sharp order to h is men aud sat 
down again. In sta n tly  the gleam ing gems were torn from the g ir l’s 
person, and she herself was hurried towards the b rin k  of the abyss. 
Paralysed w ith horror, and weak from my fainting fit, I  had so far 
lain  a passive spectator of the scene, my dread of som ething super
natural half-forgotten in  my rapt amazement at what was appa
rently taking place before m y eyes. But at the sight of that lovely 
g irl forced sh riekin g  and strug gling  towards the giddy edge, 
m echanically, and hard ly know ing what I  did, I  lifted m y express 
rifle  w hich lay beside me, and fired fu ll at the chest of the beast-like 
form in  the seat. A s I  did so, a cloud passed over the face of the 
moon, and there was a how l lik e  that of a wounded w ild beast, w hile 
the a ir about me seemed fu ll of rush ing  w ings and e vil cries.* Once 
more I  lost consciousness, and knew no more u n til I  found m yselt

* This is the weakest point in the story : no amount of rifle bullets could 
make a phantom man of a phantom picture howl like that.—O.



in an im provised litte r and, weak as a ch ild, being borne rapidly 
towards the nearest station, by natives under the orders of my h or
rified old  sh ik a ri. T h ey had found me burning  w ith fever and in  
mad d eliriu m  when they returned, conscience-stricken, to the h ill in  
the m orning.

E xp lanatio n I  have none. A s to whether the sp irits of the old 
M ahratta m urderers are condem ned to enact again th eir deeds of 
w ickedness iu  the scenes w hich were defiled by them, or whether 
the whole affair was the phantasy of the delirium  of m alarial fever, I  
do not express an opinion, although I  own a very decided one. But 
I  have been accustomed to consider m yself alm ost fever proof, and 
I  have never had m alaria since. A nd I  reiterate that the w orld 
does not hold wealth enough to tempt me to spend another n ig ht 
alone in  that fearful spot.

B. A . B.

ttbeosopb? in ail Xante-

E U R O PE .
London, August 31st, lifOO.

Even the most a rd en t Theosophist finds th a t a  holiday in A ugust is by no 
m eans undesirable and  m em bers have been scattered  fa r  and  wide d u rin g  
th c  la s t few weeks. T he L ib rary  a t  H eadquarters has been closed and  th e  
Section room s alm ost deserted, b u t o u r chiefest w orker, M rs. B esant, a lthough  
securing  a  few days* holiday, has been lec tu ring  in the N o rth  of E ng land  and  
tw ice in  London d u rin g  th e  m onth.

T be N o rth  of E ngland  F ederation  Conference took place a t  H arroga te  on 
A u g u s t l l t h ,  and th ere  was a  la rge  ga thering  of m em bers over w hich Mrs. 
B esan t presided. M r. L eadbeater was also p resen t and  qu ite  a  num ber of 
L ondon theosophists who enjoyed a  country  holiday and  some specially fine 
lec tu res  in to  the bargain . M rs. B esant lec tured  on F rid ay  evening to 
m em bers only, and  a fte r the Conference on Satu rday , also to  mem bers, both  
addresses being of g rea t value and  m arked  by earnest im pressiveness which 
will be long rem em bered by those privileged to  hear them .

On Sunday  afternoon  there  was a  very large  assem bly in thc Spa C oncert 
H all to  h ea r M rs. B esant on the subject, “ W hence come R elig ions? ” The 
lec tu re  w as a  g re a t succcss and  large  num bers of v isitors to H arro g a te  
w hich is a  fashionable in land  w atering  place, m ust have carried  aw ay to  
d ifferen t p a r ts  of the country  im pressions of Theosophical teachings w hich a re  
bound  to  be p roductive of good. A  lecture  in the evening a t  the sam e place 
on “ A ncien t and  M odern Science ”—the substance of which is to  be repro* 
duced in th e  Septem ber and O ctober issues of th e  Theosophical Review—was 
also well a ttended  and thc local branch disposed of a  large q u an tity  of 
lite ra tu re , alw ays evidence of seriously aw akened in terest.

A very successful g roup  photograph was taken of tho m em bers a ttend ing  
ih e  Conference, a  local photographer d istinguished him self by m aking the 
,exposures a t  o-30 r.M. and having large m ounted proofs in the  S ecre tary ’s 
hands before 6  o’clock the sam e evening.



From  H arrogate Mrs. B esant w ent to M iddlesboro’ where her lecture on  
“ T hought-P ow er ” w as greeted  w ith m arked enthusiasm  by the largest audi- 
cnce w hich th a t furnace-encircled tow n has y e t accorded to Theosophy. T he  
next place to be v is ited  was Leeds w hich responded w arm ly to a lecture on  
the “ R eality  o f Brotherhood.’* Then the neighbouring C ity of Bradford crow d
ed one of its  larg est public halls to  hear a d iscourse on the “ R eality  o f the  
U n seen  U n iverse .” The chair  was taken by tbe c ity  an a lyst and som e of thc  
best kuown people in the neighbourhood were to be seen am ongst the audience. 
In  the afternoon Mrs. B esant m et som e 30 or 40 interested  inquirers under the  
auspices of Mrs. F irth  and the M isses Sp ink  and iu  the fo llow in g  week Mr. 
L eadbeater lectured to a good audience for the A thene Lodge, and it is exp ect
ed th a t the resu lt w ill be favourably fe lt by the local workers.

L ast Sunday M rs. B esant lectured on th e  “ G enesis of R elig ions,’* in  
London, and she is to  conclude her public work in E ngland for th is season by 
speaking on “ P eace A m id W arn,” next Sunday even ing. T hree days later  
she leaves u s once m ore and is to travel by ih e  “ P en insu lar ” from  M arseilles. 
To say th a t no sorrow o f parting  m ingles w ith the universal good w ish es for 
a happy voyage and su ccessfu l work elsew here w ould be untrue ; but rea li
s in g  how m uch lig h t and encouragem ent we have received from  our sum m er  
visitan t, we are g lad  for our brothers elsew here to  share the blessing, and  
h av in g  learnt m uch, we have m uch to put in p ra c tic e ; for, after a ll, in thc  
relation betw een teacher and ta u g h t there is not m uch chance o f success un
less the pupil show s a t least a  portion of the teacher’s energy.

T bis m onth w e have also bidden farew ell to the President-F ouuder w hose  
cheery presence and cordial friendliness have m ade him  m any w ell-w ishers in  
th e  various countries he has v isited . L ong m ay he liv e  to preside over the  
destin ies o f th e  T . S . and m ake a physical sym bol o f the w orld-w ide nn ity  of 
the brotherhood i t  professes.

There are various plans on foot for an active cam paign of w iuter work 
in Loudon, but noth ing has as ye t m aterialised sufficiently to  be made the  
subject o f a  paragraph iu th is letter.

W e are to lose for a short tim e the m any lectur in g  serv ices of Mr. L ead
beater who shortly  sa ils for A m erica where he has already num erous fr iend s  
am ong the readers of h is books. W e hope that h is  v is it  w ill be fraught w ith  
m uch benefit to  the cause of T heosophy in the S tates. O ur fa ith fu l co- 
workers in the W est need and deserve a ll the help  that can be g iv en  in th e ir  
staunch and plucky stru g g le  w ith  the d isrup tive  forces w hich have a lw ays  
been m ore active  on their  side the “ great waters." O ar good w ishes go  w ith  
the new  w orker w ho is go in g  am ong them ;

Of the world outsid e there is on ly  too m uch excitem ent and rum our  
afloat, bu t w ith  th at it  needs not th at we concern ourselves too c lo s e ly ; w e  
have our work to  go  steadily  forward w ith , and it  m ust be done “ thou gh  th e  
heavens fa ll.”

The Septem ber issu e of K now ledge , w hich  is  ju st to  hand, contains an inter* 
estin g  artic le  on H ig h  speed T elegraphy. A pparatus has recently  been  
thorough ly  tested  w hich  w ill transm it and autom atically  record, te legrap h ic  
m essages a t the enorm ous rate of 1,600 w ords a  m inute over  a  d istan ce o f  
400 m iles (the test c ircu it)— w hich is a great deal faster  than the m ost rapid  
talker could speak them . B it  by b it the p o ssib ilities o f e lectric  en ergy  are  
being unfolded and yet e lectricity , we have bee u told, is but o n e  of th e  coarse



m anifestations of tbe force w hich tbe sp ir it in  m an may learn to control on  
h ig h er  p laues. A . B. C.

N E W  Z E A L A N D .

A  P resbyterian m inister recently  lectured in A uck land on ‘ Tbe Three  
Iio tn s G em s of B uddhism .’ H av in g  been form erly a m issionary in Japan, lie 
adm itted  havin g  com e under the “ spell of the E ast ” and h is lecture iu  con
sequence w as sym pathetic  and even  enthu siastic . H e a lso  spoke of the pu
r ity  o f th e  m otives and the teach ings of those ‘ E soteric  B u d d h is ts / Col. 
O lcott and Mrs. B esant, and altogeth er show ed h im self extrem ely tolerant and  
broadm inded . B u t the good effect that m ig h t hare follow ed was com pletely  
sp oiled  by a serm on be delivered sh ortly  afterw ards in w hich he sta ted  that  
a lth o u g h  be knew th at bloodshed, slaughter, and war m ust inev itab ly  follow , 
th e  C hristian  m issions m ust be kept go ing , for the usual Church reasons. 
T h e local com ic paper caricatured him  in consequence, w ith  a bible in one  
han d  and a  p isto l in the other. The serm on was full of the m ost b latant 
E n g lish  * jingoism .’

A  very enjoyable ‘ Social ’ was held in the A uckland Branch room s on  
J u ly  19, over a hundred gu ests  being present. A  good program m e w as gone  
through , con sistin g  of addresses by Mr. and Mrs. Draffin, m usic, vocal aud in* 
strum ental by Mrs. and M iss Judson , R ead ings and T hought-reading. A ll  
present thorough ly  enjoyed them selves. I t  is hoped that it  w ill be possible to  
hold  these  m eetings regularly.

A n  afternoon m eeting for ladies has been started  in  W ellington. The  
first'w a s held  on Ju ly  9th and was fairly w ell attended. T he public m eetings  
in  W ellin gton  have been sp lend id ly  atten ded  o f late.

T he fo llow in g  lectures of in terest have been delivered  throughout the  
Section  :—

A u ck laud ... “ T he M ystic V is io n ” ... M r .S. S tuart.
Christchurch ... “ The B hagavad  G ita ” Mu. J. B. W i t h e r .

D unedin ... “ God and the Gods ” ... M r.A .W .M aurais.
W ellington  ... “ B u d d h ism ” ... M r. W. S. S hort.

■Reviews

T H E  S E C O N D  S E R IE S  O P “ 0 .  D . L .”

T he Theosophical P ub lish in g  Society , L ondon, have in press and w ill 
publish  for tb e  W inter season, the second volum e of C olonel O lcott’s  
fa sc in atin g  personal sk etches of the rise and progress o f onr Society , which  
be has been pub lish in g  since 1892 nnder the title  of •* O ld D iary L eaves.’’ 
T he first volum e brought the historical narrative down to the tim e w hen  
the tw o  F ounders left N ew  York for B o m b a y ; the second one covers the  
period from  th at date down to h is Tndian tour of 1883, w hen he w as doing  
h is thonsahds of psychopath ic healings, to the am azem ent of the onlookers. 
T he vo lum e w ill contain th irty  chapters, and be illustrated  by en gravin gs  
from th e  charm ing orig inal photographs taken at A dyar by M essrs. N icholas  
and Co., and shown by Colonel O lcott to our colleagues in Europe through
out h is  recen t tour. Tho price w ill probably be tho sam e as for V ol. I, but 
this w ill be announced when the M anager is ready to book orders.



Mr. Charles Johnston, who w ields one of the m ost fascinating  pens 
which are concerned in the spread of theosophical teach ing, is the author of  
the m onograph on “ K arm a ’’ which hns been published by the M etaphysical 
P ublish in g  Co., and w hich has already atta ined  a good circu lation . In  the  
tirst of the seven chapters which the book contains, the author traces the  
history and developm ent of the idea w hich the word Karm a conveys. “ I ts  
earliest m eaning was ‘ the ritual law ’— the com plete cerem ouial which grew  ou t  
of the V ed ic  r e lig io n /’ “ A t present we need not concern ourselves w ith the  
details of th is ritual law  ; it is enough that, grow ing up as precedent and  
tradition out o f the su perstitions not less than the true and healthy instin cts  
of V edic  tim es, it w ove itse lf into a vast, all-em bracing system , touching &nd 
regu lating  every act of life, determ in ing  for each m an beforehand what 
m ight and w hat m ig h t not law fu lly  be done.” A t the sam e tim e another idea  
prevailed— that tau gh t by the K shattriyas, the warrior k in gs— w hich led them  
to stu dy  and search for the inner m eaning of th ings. “ ‘ Follow  the law,' sa id  
the Brahm an, ‘ you will gain the rewards of the la w .’ ’’ “ ‘ F ollow  the life  of
the self, as it expresses itse lf in your heart and w il l/  said the K shattriya , * and  
you w ill become possessed of the power and being of the se lf.’ ” T he process 
of fusion of the B rahm anieal and K shattriya  ideas is  traced, and the resu lt—  
the th ird  and m odern idea of K arm a— is stated. M any quotations from  the  
U panishads and from the GitA, as also from the later V edanta, are educed  
which tend to prove the statem ents made. The la st chapter is  devoted to  a 
discussion  of the subject from  the theosophical standpoint. A s in  other  
works, so in th is book Mr. Johnston contends for the superior d ig n ity  of 
the K shattriya  ever thc Brahm an caste* A  point in which lie is at issue w ith  
a l\  those who believe in the current classification  of thc caste system .

N . E. W.

T H E  E N G L IS H  T R A N S L A T IO N  O F T H E  A IT A R E Y A  U P A N IS H A D  

w i t h  S r i ’ S a n k a r a  c i i a I i t a ’s  B h a ’s i i y a ,  b y  H . M. B h a d k a m k a k ,  b . a .

W e glad ly  welcom e th is  translation of the A itareya  U panishad w hich be* 
gin s w ith a short introduction  by the translator, wherein he briefly describes  
the position of the Upanishad in the A itareya  Aranyaka. T he translation  
seem s to be fa irly  accurate and literal. The special feature o f it  is  tho fact  
th a t the v iew s of th e  objector and the S id bantin  are c learly  set forth in  
different paragraphs, w ith occasional footnotes where the passage seem s to be 
obscure. I t  is how ever to be regretted  that the S a n sk rit passages are om itted  
in the prin ting  of the tra n sla tio n ; the book is otherw ise neatly  gotten  up. 
The translation  is th e  prize E ssay of the M Sujna (lo k u lji Z ala V edanta  
Prize.”

N . H.

P R IN C E  U K H T O M SK Y  O N T IB E T A N  B U D D H IS M  A N D  

C O L O N E L  O LCO TT’S W O R K .

Thc illu striou s R ussian gentlem an, at once diplom at, scholar aud jo u r 
nalist, who served as P rivate Secretary to the present Czar of R ussia  in hit- 
tour around the world and who is one of the m ost learned men of the day iu



B u d d h istic  literature, has contributed a Preface to the work ju st pu b lish ed *  
b y  D r. A lb ert Griinwedel a t L eipzig, from  which our learned youn g  colleague, 
H err J . Y an M anen, F .T .S , ,  of A m sterdam  has translated the follow ing  
e x tr a c ts :

“ T he m om ent is now not d istan t when the B uddhist w orld in its  m anifold  
su b d iv ision s will wake from its  dream and link itse lf together as one organic  
w hole.

“ The illustrious Am erican, Colonel O lcott, as P resident of the Theosophical 
S o c iety , has for years energetica lly  follow ed the plan of Hnding the lin ks of 
th e  sp ir itual chain which binds togeth er the countries in w hich B uddha is 
honoured as a God [sic]. H e travelled over A sia, m ade h im self acquainted w ith  
the lead in g  native  P riests, and then com posed a kind of creed for the B uddhists 
o f  the w hole world. A ll th in g s unessential and conventional, all th ings  
narrow ly national and purely casual therein were pu t aside. Buddhism  is 
e v er  ready to accept and assim ilate  in to  the form s of its cu lt all possible 
oth er  form s and even rites, if they do not influence its central id e a : the  
conception of the * d iv ine Teacher ’ and the ways, shown by H im , which lead 
nnto self-perfection , in connection w ith the b idd ing of the M aster to gradual
ly  acquain t all beings w ith  the ‘ D octrine ' by the fo llow ing of which they can 
finally  free them selves from rebirth and the su fferings connected w ith it. 
O nly the essential part of the 4 D octrine ’ should be accepted as to th is  
creed. So, gradually it will becom e possib le to explain m uch of the great 
body o f relig ions characteristics of Asia, and the form s of belief of hundreds 
o f m illio n s  of people w ill m ake them selves v isib le, from the heart of the  
period in w hich they were founded, in which their propagation mo red the  
people, and  the veil w ill be lifted ,

“ In  Japan, Burma, C h ittagong and Ceylon Colonel O lcott's platform  
of the F ourteen F undam ental Propositions has already been accepted. I t  re
m ains to  be seen how far Colonel O lcott’3 efforts in connection w ith the  
solidification of the sp iritual ties between the B ud dh ist peoples in Indo-China, 
in Central China, in Corea and in T ibet w ill work. A s far as 1 could find out 
iu conversation w ith the Indo-C hinese Laos they are B uddhists, but pro
bably stand nearer to Lam aism  than to the C eylonese or Siam ese-B urm ese  
form . E vidences, it seem s to rae, as to that are not w anting. T hey erect and 
honour * Obos,* i.e., heaps of stones on heigh ts, w ith the purpose of m aking  
offerings in those places to the genii w hile travellin g  through the d istr ict. 
T hey execute m ovem ents exactly  like the Tibetan and M ongolian magic* 
dancers, on certain occasion— when their bonzes d isgu ise  them selves as terri
fy in g  deities, to banish the sp ir its of ev il. E very fam ily aspires to devote to  
the priesthood at least one boy ; thc c lergy  have the r igh t to d ispose of their  
private property, and the m ost learned m onks seem  to the people as true  
incarnations of the a ll-perfect h igher beings (of the Buddhas), etc.

“ T he connection of the follow ers of Sakyam uni in Ceylon with their  
fe llow -relig ion ists in the F ar E a st lias been ex istin g  since the m ost ancient 
tim es. T he relation ex isted  not only by sea but also by land. M any C eylonese  
w ent on p ilgrim age across the H im alayas to China and brought to the * Sous

•  Mythologie dea Buddliistnus in T ibet nnd der Mongolei. F tih rer duroh die 
Lamaiatigche Sammlnng des Fiiroten G. Uchtomsky, von A lbert Griinwedel, Dr. 
Phil. Mit einem  einleitendera vorwort des Fiirsten K. Uchtomsky nnd 1S8 Abbil- 
dnngen. Leipzig. F. A. Brockhane 1900.



of H e a v e n ' the m ost rare am ethysts, sapphires, and rubies, and the m ost 
beautiful im ages o f the ‘ D iv ine Teacher.’ Som etim es ten years were 
needed for such a journey .”

“ The m iddle-ages strengthened th is consciousness of the inner oneness 
betw een the countries, politically  strange to each other, in w hich the worship  
x>f B uddha flourished. W hat holds good for Tibet, also holds good for M ongolia, 
for our B urats and K alm uks ; the ideas of the convinced co-workers of the  
deceased M adame B lavatsky find sym p ath y  and atten tion  also there.”

A proof of the above having been shown to Col. O ccott, he takes exception  
to the P rince’s remark that in orthodox Southern B uddhism  S&kyamuni is 
worshipped as God. H e also challenges the statem ent that C eylon B uddhists  
have been on the footing of a m utual relig ious understanding w ith their co 
relig ion ists of the N orthern S c h o o l: the H igh  P riest Sum angala  in accred iting  
Col. O lcott to the Japanese Sangha, expressly made the point that they  were  
not so related but should be.

W . A . E.

M A G A Z IN E S .

Septem ber Theosophical R eview  opens w ith an article by Dr. W ells, on  
“ F orgotten  E uglish  M ystics,” show ing that the truth sh in es forth through  
various channels and in all ages. N ex t we find a brief but noble ideal of 
“ The M ission of T heosophy,” as g iven  by G. H . Liander. “ H um an E volve- 
m ent,” by A lexander Fullerton, is an eseay which T heosophists w ill do well 
to read with care, and reflect n p o n .. M rs. Cooper-O akley’s paper on “ The  
‘ W isdom * Tradition in the Ita lian  R enaissance ” is concluded. In  “ T he  
Bardic A scen t of M an,” l>y M rs. H ooper, the author in  a llu d in g  to  the  
abstruse nature of som e of the B ardic statem ents says, that even  if  th ey  are 
not com prehensible by all “ the fact rem ains that statem ents which ind icate  
tho existence of a coherent theory and system , touching  the birth and evo lu 
tion of anim al and hnm an souls, are to be found in the trad itions and 
literatnres of w idely separated nations,” and she th inks, further, that the  
truth in these m ystical statem ents, “ though it m ay at present evade us, w ill 
be unveiled at last.” A  beautiful sam ple of “ Indian  H ym nology ” is  g iven  
in “ Havana's H ym n to S iv a ,” by A H indu S tu d en t. In her article on  
“ A ncient and Modern Scien ce,” Mrs. B esant, in exp la in in g  the difference  
between the two, says : •* W hen the m odern sc ien tist reaches the lim its of his 
powers of observation, he proceeds to enlarge those lim its by devising new  
instrum ents of increased delicacy ; when the ancient sc ien tist reached the  
lim its of his powers of observation, he proceeded to enlarge them  by ev o lv in g  
new capacities w ithin him self. W here the one shapes m atter in to  fresh  
form s, m akes a more delicate balance, a finer lens, the other forced sp irit 
to unfold new powers, aud called on the S e lf to put forth  increased ener
g ies .” Mrs. D uncan contributes a  very in teresting  paper on " N ew  E ngland  
Dawn and K eltic  T w iligh t in which the sw eet character of one of the  
noblest lovers of nature who ever trod her verdant fields and listen ed  to her  
inner voice, Henry D. Thoreau, is shown by num erous quotations from h is  
published w ritings, as well as by the sym pathetic  words of his personal 
friend and co-worker, Em erson. In the second part of th is paper, the “ Poem s  
and E ssays ** of Mr. W . B. Y eats are laid under contribution. The author of 
the paper says of them : “ W e find in them  the love of nature, not only for



h er  ow n sake, w ith a m inute and affectionate observance of ber rem oter  
c h a r m sj but we also find a  gracious belief in, and love for, her elem ental 
sp ir its— th e faerie f o l k # # # # ” In  the conclu d ing  portion of Mr. Lead- 
beater’s valuable article , Som e M isconceptions about D eath ,” som e import* 
a n t po in ts are discussed* M iss T aylor’s “ True S to r y ” narrates a  brief 
m om ent of experience in w hich the consciousness functions on a h igher plane. 
*• Dead or L iv in g ?  ” is a short poem by M rs. W illiam s.

Theosophy in  A u stra la sia  has for its principal articles in the A u g u st issue, 
first, “ Sin and the A tonem ent,” by F . E. A llum  (a paper read before the P erth  
Branch of the T. S . ) ; then follow , “ Som e M isconceptions o f the Theosophie  
T ea ch in g s,” by R. B . ; .*• Theosophy as a G uide in L ife,” which em bodies the  
te x t  o f one of the A ustralian  propaganda leaflets ; and “ Is  T heosophy a 
S u p erstitio n ,” (a reply by H . B . H ., to  an article  which appeared in the  
P resb y teria n  a n d  A u s tra lia n  in /n ces). A m ong other m atter we notice som e  
in terestin g  answ ers to questions.

Jteime Tlu-sophiqv.e Fran raise. The A u g u st num ber brings the R eview  
half way through its eleventh year of publication  and under th e  editorship  
of C om m andant Courm es its  in terest is fu lly  m aintained and its  circu lation  
increases. I t  is found useful as an aid in propaganda, its  artic les being of a 
character to excite  the in terest of in te llig en t enquirers. In  notic in g  the  
London Convention of the European Section  the E ditor w arm ly acknow ledges  
th e  brotherly reception which was g iven  the delegates of the French Section  
who w ere present at the m eeting. H e says : “ A ll received from  onr E ng lish  
brothers a m ost cordial welcom e, and bring back w ith them  the live lie st  
recollections of the fine Theosophical m eetings w hich w ere hold du rin g  the  
course of the Convention.*’ T he num ber contains translations o f Mrs. B esant, 
Mr. Leadbeater, Col. O lcott, Dr. H artm ann, Mr. K eig h tley , and original notes  
and a rtic les  by C om m andant Courm es, Dr. P ascal and others.

Teosofia. The A u g u st num ber of our Ita lian  organ opens w ith  an artic le  
by S ign ora  Calvari, the charm ing w ife of the E ditor, upon 41 The Earth and  
H u m an ity ,” and the rest of the num ber is  filled up w ith translations and brief 
reports o f the T heosophical C onventions in Europe. M em bers o f the Society  
p assing  through Rom e should take note of the fact that a t No. 7*2, via
S. N ico lo  da T olentino, our branch has a convenien t headquarters and a 
Theosophical library, which is open daily  between the hours of 10 and 6.

S o p h ia . N either political d isturbances nor social obstructions prevent 
the regn lar appearance of our excellent Spanish  m agazine. I ts  pages are, bb 
usual, m ainly filled w ith translations from our lead in g  w riters, but that 
m ost learned colleague, Senor Soria y  M ata contributes an article  in French  
on the Pythagorean theory of evolu tion , w ith special reference to the gen esis  
of tbe e lem ents.

P h ila d e lp h ia . T his South Am erican representative is one of the m ost 
a ttractive  of our publications and a t the sam e tim e adm irably calcu lated  to  
arouse th e  in terest of the public to which it appeals. The qu a lity  o f its  
paper and printing, also, do great credit to the prin ting  offices of B uenos 
A ires, being, in fact, better than we are able to turn out a t M adras. T he June  
num ber com pletes the second volume. W e hope it m ay be follow ed by m any  
others as good.

Theosophia, A m sterdam . There is a  stam p of orig ina lity  on our D utch  
contem porary which is m uch more marked than that on m ost o f our other
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theosophical m agazines in foreign languages. A t the A m sterdam  head
quarters w e have a group of strong  original th inkers and their  theosophy is  
in tensely  lived  o u t in  their daily  lives. In  fact, one m ay say that w orldly  
questions occupy bu t a sm all portion of their w ak ing honrs. I t  could hardly  
be otherw ise when they have before them such an exam ple of stu rd y , fervent, 
over-m astering theosophical sp irit in the person of Madam M eulem ann and 
of unselfish effort as her senior colleagues show to her jun ior ones, inclu d ing  
those brigh t gen iuses H erron van M anen, H allo  and B oissevain , T he  
A u g u st num ber seem s to be a very in teresting  one ancl the m agazine presents 
every appearance of prosperity.

In  the Theosophic G lean er , which is ju st entering upon its tenth year, 
w ith som e im provem ents in type and general appearance, P. H. M ehta  
contributes the opening article, en titled  “ The ‘ I ’ ; ” D. D. W riter furn ishes  
au essay  on “ O ur P rogressive  A g e  there are several im portant reprints  
und a sym pathetic note on the P resident*Founder’s recent tour in Europe.

In  the A r y a  B a la  B o d h in i we find another instalm ent of P andit B havani 
Shankar’s “ R elig ious T alks w ith  H indu B oys,” a continuation  of the in 
structive  essay on “ H indu E th ic s ,” and other m atters of interest.

A cknow ledged w ith  th a n k s: T he Y d h a n , L* In it ia t io n , M odern  A s tro - 
lo g y , L ig h t , L o tu sb liiih en , T he Id e a l R e v iew , N otes a n d  Q ueries, T he Theosophic  
M essenger, M in d , T he L a m p , T he P h ren o lo g ica l J o u rn a l, The N e w  C e n tu ry , T he  
P h ilo so p h ic a l J o u rn a l, B a n n e r  o f  L ig h t, T em ple  o f  H ea lth , H a rb in g er o f  L ig h t,  
O m ega, The P ra sn o tta ra , B r a h m a v a d in , T he L igh t o j the E a s t, P ra b u d d h a  
B h a r a ta , The B ra h m a ch a rin , T he L ig h t o f  T ru th , I n d ia n  J o u rn a l o f  E d u c a tio n ,  
T he D a w n , The L ig h t o f  T ru th .

CUTTINGS AND COMMENTS.

" T h o u g h ts ,  like th e  po llen  o f  flow ers, leav e  o n e  b ra in  a n d  fasten  to a n o th e r .’*

A Liverpool paper w rites as follows about the  
The GAtd in  class in Bhagavad Gita, w hich Mr. J . H . Du (Fell, 

E ng land , F .T .S., conducts w ith success in tha t city  :
Som e curiosity  was doubtless aroused by an invitation  

published a few days ago in the advertisem ent colum ns of the M a il, to study  
the B hagavad Gita. Probably the m ajority of people who noticed it, are 
still w ondering vaguely  w hat it  m eant. Tt may be of in terest to explain that 
th is  work, the nam e of which ind icates a R evelation  from the D eity , is a 
m etaphysical poem, w hich is  interw oven as an episode in M ahabharata, one 
of the tw o great epic poem s of ancient India. I t  deals w ith the feuds between  
tw o great H indoo houses, and in it  is revealed a com plete system  of relig iou s  
philosophy. N eed less to say, the work is regarded with great reverence by  
tbe peoples of India . A  gentlem an, who is one of the leaders of the local 
branch of the Theosophical Society  and whose nam e is connected w ith th e  
trade of the city , has undertaken the task of m aking “ th is ancient m aster
piece of O riental W isdom ,” as it is described, known to a ll students who are  
curious on the subject. H e has been so far su ccessfu l as to find more than  
a  dozen en thu siasts ready to take np the stu dy , and accordingly  a class, w hich  
w ill m eet on alternate Saturdays, ha9 been formed for reading nnd instruc
tion in B hagavad Git&.



The Roman Herald speaks as follows about Babu 
Indian Phi- J, C. Chatteiji’s lectures at Rome. It will particularly

losophy af interest our Indian readers to know what is said
Rome. about the rapid spread of Indian thought throughout

the West—thanks to the agency of our Society :
“ The lectures, which have been given this season by the learned Indian 

Brahmin, Mr. J. C. Chatterji, at the University of Borne, have attracted an 
appreciative audience. It  is impossible to describe the impression which one 
receives from these lectures, which deal with the greatest problems of human 
thought embodied in the philosophy of the East and more particularly that of 
India, the seat of the most daring theories ever hazarded by man to explain 
his origin, the essence of his visible and invisible surroundings, his mission 
in the world, and his ultimate fate* The philosophy of India is spreading 
very rapidly all over the World, overthrowing the barriers which iguorance 
has built to prevent the expansion and diffusion of human thought.

“ An amusing message from the Rome correspond - 
The Popeand ent of the Daily Mail states that many superstitious 

the “ Evil Italians are discovering curious coincidences between
Eye." the two jubilees of the Holy Years— 1825 aud 1900, 

In 1825 bubonic plague made fearful ravages in many 
countries, calamities happened far and wide, the crops in Italy failed 
almost completely, and a terrible famine followed. Superstitious 
people attributed all these dismal events to the jubilee, and the 
same belief is widely held in Italy with regard to the calamities of 
the present year. In the southern provinces particularly, and also 
in Rome, they are set down to the “ jettatura ” or evil eye of the 
Pope, which is held responsible for the murder of King Humbert, 
the bad crops, the epidemics of sickness, and the war in China. The 
recent railway acciaent in which seventeen persons were killed and 
a hundred injured occurred at Castel Giubbileo, in the Roman Cam- 
pagua. Giubbileo signifies jubilee, and the name was given to the 
place in 1825 because the pilgrims assembled there to journey to 
Rome. Out of every hundred Italians at least ninety-five believe 
in the “ jettatura.” This superstition has many times given rise to 
rebellion, attended with great bloodshed, and no surprise need be 
felt if a fresh national calamity precipitates an alarming outbreak in 
Italy. It is singular that even the Clericals, including the mass of 
ecclesiastics, believe in the Pope’s “ jettatura.” Pius IX. gained a 
sinister reputation in this respect, and the same belief attaches, but 
in much greater measure, to Leo X III. The “jettatura” is guarded 
against by the wearing of amulets, usually of silver in the form of 
an antelope horn, a hand with two fingers doubled down, a key with 
a heart in its handle, a crescent moon with a face in it, or a sprig 
of rue.”

The above which appeared in a recent issue of the Westminster 
Budget shows how widespread is the belief in the power, said to be 
possessed by certain people, of producing dire results by a mere 
glance of the eyes. In fact so important is this singular faith, in 
public estimation, that a large, illustrated work of 470 pages royal 
octavo,* was published in London in 1895, which gives an historical 
account of this belief which, though largely superstitious, can not, by 
theosophists, be considered wholly so, when we take into account 
the power of thought, and the agency of the elementals. In con
firmation of the statement made in the previous extract, regarding 
Pope Pius IX . we read, in the book just referred to (p. 24), that the

* “ T h e  Evil E y e ,” by  F , T . E lw o rth y ,



way to prevent the evil results which are liable to ensue from the 
glance of the jettatore is, to “ point two fingers at him. Pope Pio 
Nono was supposed to be a jettatore, and the most devout Catholics, 
whilst asking his blessing, used to point two fingers at him.” On 
p. 6, numerous references to passages in the Bible are given, and we 
find the same subject mentioned iu “ Isis Unveiled ” (Vol. I., p. 380). 
Those who are interested in the historical phase of this faith, will 
find abundant information in Mr. Elworthy’s work above named.

***
The following item, which we clip from the 

King Arya Bala Bodhini shows that there is one class of
or beggars which are not usually called su ch :

B eg g a r. «» a  great king once went iuto a forest and there met a
sage. He talked with the sage a little and was much 

pleased with his purity.and wisdom. The king then desired the sage to 
accept a present from jiim. The sage refused, saying: * The fruits of the
forest are enough food for me; the pure streams of water give me enough 
drink; the barks of trees sufficiently clothe me; and the caves of tne 
mountains provide me with au ample shelter.” The king entreated him with 
great reverence to take a present from him if only to bless him. The sage at 
last agreed and went with the king to his palace. Before offeriug the gift to 
the sage, the king repeated his prayers, saying, ‘ Lord, give me more wealth ; 
Lord, give me more children; Lord, give me more territory; Lord, keep my 
body iu better health/and so on. Before the king had finished his prayer, 
the sage had got up and walked away from the room quietly. A t this the 
king became perplexed and began to follow him, crying aloud, * Sir, you 
are leaving me without taking any presents/ The sage turned round and 
said, “ Beggar, I  do not beg of beggars. You are a beggar yourself, and how 
can you give me anything? I  am uo fool to think of taking from a beggar 
like you. Do not follow me but depart. You have no real love for God. 
Your love is sordid and pretended, 1 cannot accept anything at the hands of 
so base a creature/ ”

## *
The Hindu copies from the Church Gazette a 

Mr. Noble drastic criticism ou the average Iudian Missionary 
on the which is even more severe than anything which has 

Missionary, been written about his class by Theosophists. Mr.
Noble may be prejudiced, yet he writes for a most 

Orthodox organ and, presumably, with the approval of its Editor 
who, if he had thought the criticism unfair, might easily have re
fused it a place in his jourual. Certainly it is the fact that with 
rare exceptions, the missionary sent out by Western evangelising 
Societies is very ignorant of the Eastern religions which he comes 
to upset, and makes himself a subject of jest to the intellectual Asia
tics whom he hopes to convert to his own beliefs. That he has 
“ earnestness ” is far from enough equipment for his hopeless task, 
for the Indians are not at all likely to paralyze their brains and put 
aside their educational acquirements to descend to the low intel
lectual and scholastic level on which alone the missionary depicted 
by Mr. Noble is able to work. Long ago the Universities of Ox
ford and Cambridge realised this and sent out each its special 
mission. A missionary now on his way back to Japan from leave, 
admitted to the writer that he was not acquainted with the tenets 
of Buddhism ! Says the Hindu :

The Christian missionary has lately been very much in evidence, and 
though, in many cases, he has proved himself a friend in need and a friend 
in deed, he bae occasionally, by the excess of his proselytising zeal and his



prooeness to swell tho ranks of ‘ rice ’ converts, got much into bad odour. 
Mr. Noble, writing in thc Church Gazette, sums up tho Indian missionary in 
quite a heartlessly brutal style. He writes:— “ Although India is known to 
be a nation of intellectuals, jet wc do not always take sufficient care to send 
out only cultured men. Often wc send out men who have nofc received any 
philosophical training, who have learnt little or no Greek and have therefore 
no appreciation of the old Greek mythology, and who very often have earnest* 
ness as their only qualification. These men expound Christianity in such a 
crudo manner that the natives who are very subtle of argument, afc once 
perceive the utter childishness of ifc all. I  will give an instance. A  certain 
American Presbyterian missionary worked very hard to gain converts to his
religion, but in vain. A  native said to me, ‘ You know Mr. B ----- is a good
man, but an utter fool: he says he will drink wine with thc Lord in Heaven.’
This native went on to say that poor Mr. B --------could not see how absurd
it was to ascribe to God a body, and afc the same time omnipresence. Thus 
do oar evangelical missionaries make themselves the laughing-stock of the 
natives. But there is worse still to tell, lfc would be imagined fchat these mis
sionaries would go amongst their hearers in a spirit of humility, and not of ar* 
rogance. Oh dear no! They go as Englishmen, as a conquering race, and 
treat the Hindus as the vanquished foe. Is  it any wonder that between this 
and the fact thafc they see the mission flourishing financially when ifc receives 
nothing from converts, they conclude thafc the missions aro promoted by thc 
Government? The result of all this is, fchafc only the scum of the Hindus be
come Christians, and they only serve purposes of their own. so much so fchafc 
tlie phrase, ‘ There are no native Christians about,’ has come to mean thafc 
you are quite safe from burglary. When fchere are so many people fco which 
it would be good to send missions, such as Central Africa, etc., does it not 
seem a pity fco waste so much money to try to gain converts from a religion 
whose ethical teaching is much the same as our own ? *’

The “ Executive Chairman of the Committee of 
One Hundred,” referred to hereunder, writes to the 
Editor of the Banner of Light (published iu Boston, 
U. S. A.) as follow s: —

Among the contributions received by fche treasury of the 
New York Committee of One Hundred on India Famine Re

lief, are two which deserve special mention. In  fche early parfc of the present 
month, the Chinese in attendance at the Reformed Presbyterian Mission, 
Oakland, California, undertook to earn money for the sufferers in India. 
They were, for the most part, the better class of house servants, temporarily 
oufc of emplojrment, fco whom even small sums were of considerable consequence. 
One of fchem was skilled in the repairing of cane-seated chairs. Accordingly, 
they asked their Missiou teacher for a letter of commendation, and went 
courageously through tbe streets of Oakland soliciting work. The result was 
a remittance of $10*50 for the famine sufferers.

Somewhat later in the month, inmates of the Ohio Penitentiary afc 
Columbus, united a purely free-will offering for famine-stricken India. Oufc 
of pittances usually hoarded for personal indulgence, they contributed 3*28*00 
forwarding the same to the Committee of One Hundred.

That, in the former case, the despised, isolated stranger in a strange land 
should show such profound and practical sympathy wifch far-off India’s 
distress; and that, iu the latfcer case, fchose whose wrong doing had fixed snch 
an awful barrier between them and fche outside world, should self-denyingly 
unite for the rescue of the starving in distant India, is glorious proof of “a 
common humanity.’’ Ib signifies that the capability of generous sentiment is 
always in all hearts, and thafc ennobling good-will can survive all adverse 
influence.

In  each instance, along with the thanks of the Committee, was returned 
tbe assurance that the gifts would be cabled to India, without expense fco the 
fund; that each dollar would give a day’s food to from thirty to fifty hungry 
persons, or buy three native blankets for tho almost naked, or, with from one
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to two dollars more, aid an impoverished peasant farmer iu re*seeding his 
fields.

Since 110 essential amelioration of the famine situation can possibly come 
until the harvests * * * * are gathered, it were well that the cases which I 
have cited should inspire all of us to continued and generous gift?.

** *
The increase of activity among the Buddhists 

Japanese in Japan is noted by The Globe (London). It says :
Buddhism There are Buddhist Schools all over the empire, which

Advancing. are giving assistance to the common people in general 
education on a scale of fees much more liberal than that of 

the Government Schools and Colleges * *  *  It  will readily be seen that with 
the imperial favor shown the Hongwanji sect of Buddhism, and the broadness 
of its creed, the Christian missionaries have in it a foe to be feared, if it 
devotes itself and its ample revenue to the elevation of the masses, and it 
seems to be doing this in the establishing of schools for all classes, hospitals, 
and kindred institutions of a charitable nature. Another evidence of militant* 
ism is that the Buddhist priests are paying more attention to the study of 
their religion than ever before.

Commenting on the above The Theosophical Review says : The
President-Founder’s work in Japan is bearing fruit, as did his 
similar work in Ceylon, and along the same Hues. Buddhism has 
found, in modern days 110 better helper.

Besides the books and manuscripts elsewhere 
Additions acknowledged, the library collection of curios has 

to the been increased by the addition of the artistically 
Adyar carved bronze bowl presented to the President-Found- 

Libraiy. er at Amsterdam by the Yahana Lodge, of which the 
sculptor, Herr Olio, is a member. Minute figures of 

the friendly elemental spirits known to the Scandianvians have 
been presented by Herr von Krogh, of Copenhagen, and a similar 
one of the elfin race called by the Germans Heinzelmanchen, 
procured by Col. Olcott at Leipzig.

**•
In noticing Col. Olcott’s receut labors in 

“ The Europe, The Theosophical Review says:
President- His European tour has been of the most satisfactory
Founder. description, and the many Lodges he has visited speak

warmly of his genial courtesy and of the help they have re
ceived by coming into touch with his fervent loyalty to the movement he has 
served for a quarter of a century, and in which his heart and life are bound 
up. Next year he is to visit North and South America, aud much good is 
hoped for as the result of his extended tour in tbe Western hemisphere. 
May he keep good health and enjoy long life to continue his faithful service 
to the Theosophical Society. There is only one President-Founder, and 
we would all Kke to keep him with us as long as we can. He is the proof of 
the continuity, and the symbol of the unity of the Society, and none else can 
fill his place.

#%
All nations have more or less faith in powers un- 

The mystical seen, but the beliefs of Eastern peoples tend toward 
“ Feng-shui.” the occult in a very marked degree. The following 

extracts from an article entitled, “ A Mysterious 
Chinese Creed,” which appeared in a recent issue of the Madras 
Mail, helps to illustrate this fact;



“ If  an authority on the raanDers and customs of the Chinese nation was 
asked what he considered to be the mainspring of the thought and action of 
this people, he would undoubtedly answer F eng-shu i or, as some writers put 
it, Fung*ahui. It  is also known as the science of Te-le. This extraordinary 
creed has intertwined itself thoroughly into the religions of China, and especially 
with that of Taoism, so that it is now practically impossible to separate the 
fundamental principles of these faiths from the parasitic growths so firmly 
engrafted upon them. Thc intense conservatism of the almond-eyed children 
of the Flowery Land, and their deep-rooted hatred of all foreigners and their 
ways and works, are all owing to the universally pervading influence of /e n g -  
shui. The nameof this ruling influence on the lives and customs of the 
Chinese nation explains the nature of this most extraordinary creed, which 
without undue exaggeration can truthfully be described as one of the most 
fearful and wonderful that ever cast the dark shadow of superstition npon 
the human race. The name is composed of two words, / e n g , i.e., wind, sym
bolical of that which cannot be seen, and shu i, ie . ,  water, emblematic of that 
which cannot be grasped. Fearsome and marvellous indeed is the belief in 
tbe mystic power of the / e n g s h n i ,  the influence exercised b y  spirits over the 
fortunes of mankind.

I t  is entirely owing to/e n g -sh u i  that the Chinese are as careful as they 
arc in all matters connected with the burial of tho dead, for spirits are 
crochety beings to deal with, and if the resting-place provided for a dead 
man’s bones does not suit his fancy, then woe betide his family till the 
injured ghost is more comfortably housed. If  a family seems to suffer from 
a prolonged run of ill-luck, especially just after the burial of one of its 
members, certain of the corpse's bones are promptly disinterred, and placed 
above ground, generally in thc shadow of a rock, to await re-burial until a 
propitious spot for a grave can be found by one of the numerous professors 
of the art of /eng -ahu i. In the c«se of a rich man, his bones often remain 
above ground for years, whilst his family has to pay heavily for the investi
gations undertaken on behalf of the unquiet spirit. ”

The poor man’s remains rest in peace, usually, as the coffers 
of the priesthood are not apt to he filled from such a source.

“ Towers and pagodas are universally believed in as infallible means for 
turning evil spirits out of a direct course, and thereby minimising their 
power for harm. The Chinese name for such towers and pagodas is taw, but 
when the buildings, as often happens, are erected to the memory of learned 
and great men, they are known asToov*1arigy or halls of ancestors. They are 
invariably built in snch forms as to attract all propitious currents and good 
spirits, and to turn aside the powers of evil. Few Europeans perhaps know 
that pagodas arc all built in connection with some object of / eng-shni. Thus, 
in most parts of China, but especially in and abont Canton, are numerous 
Toov-tang, which are easily distinguished from other pagodns by their pecu
liar architecture; it is fully believed that they attract portions of propitious 
currents,and help to increase the general intelligence of the population. 
Unfortunately, the results of the influence of these towers are not as apparent 
fco outsiders at any rate, as they might be.

Feng-shui is indeed responsible for all the multitudinous superstitions 
of the Chinese race. Of course, it is well known that Chinese boats of all 
kinds have an eye painted on the prow, in accordance with the principle of 
“ No got eye, how can see? No can see, how can go ? ” Notwithstanding this, 
it is difficult to realise that the belief in the visionary power of this painted 
optic is so great that a Chinaman will hastily cover it up should a corpse 
come floating down the stream, lest the boat should take fright from the 
unpropitious sight, and evil befall the passengers.

We Europeans pride ourselves on our enlightenment and freedom from 
the trammels of superstitions such as these, yet despite our vaunted superior
ity we too steadfastly adhere to a custom which is solely originated by F eng - 
shui. The custom is that of throwing rice on a newly-married pair. It  is an 
ancient Chinese belief that the demons of the air, who are always on the look
out to injure mortals, have a peculiarly cannibalistic love for the flesh of a 
newly-married pair. Rice, however, they prefer even to lovers. So, at the



critical moment, which was just when the young couple left the bridal palan- 
quiu, it became the custom to scatter rice to divert the attention and appeti* 
ties of the demons from their human prey. The custom of throwing an old 
shoe after a newly-wedded pair, also originated, it is believed, in the Chinese 
Empire, where women leave their shoes at the shrine of K w a n g -y in , Queen 
of Heaven, when preferring a request to her.

Such are a few of the bonds imposed by Feng-skui upon the Chinese 
people, and whilst they remain in such trammels it is not to be woudered at 
that civilisation make* snch pitifully slow progress amongst them.”

B.
#*#

Her Royal Highness, the Duchess of Argyll, has 
an album in which this question appears : “ Whom 
do you envy ? ” In reply to this, the Prince of Wales 
has written :

The man I  envy is the man who can feel slightly un
well without it being mentioned all over Europe that H.R.H. 

indisposed,’ the man who can have his dinner withont the 
whole world knowing that H.R.H. is sating heartily, the man who can 
attend a race-meeting without it being said that H.R.H. is ‘ betting heavily ’; 
in short, the man I envy is the man who knows that he belongs to himself 
and his familjr, nnd has not the eyes of the whole universe watching and 
contorting his every movement.”

The reply of the venerable Kmperor of Austria is :
“ 1 envy every man who i.s not an Emperor.*’
The character of the young Czar of Russia is shown in his reply 

which is as follows :
“ 1 envy with a great envy any person who has not to bear the cares of a 

mighty kingdom ; who has not to feel the sorrows of a suffering people.”
How strikingly this illustrates the fact so strongly emphasized 

in all Eastern religions—that riches, pomp, power and external 
surroundings can never, and were never designed to, satisfy the 
soul’s longing.

** *
It is stated in the London Standard (see report 

The Chinese of Lieutenant Von Krohn), that Admiral Seymour’s 
and column distinguished themselves by the massacre 

“Noquarter." of the Chinese wounded, giving no quarter. The 
Lieutenant’s statement is th is :

It  is scarcely possible to take prisoners, as the Chinese are not civilised 
enough for such a mode of warfare. During the Seymour Expedition the 
troops were compelled to bayonet all the wounded, as they could not look 
after them ; and a wounded Chinaman will attempt to kill nny European as 
long as he can still raise a hand. A t first they sent the wounded Boxers to 
the hospitals at Tientsin, but they soon found this was a mistake and the 
order was given to kill all Chinese still capable of fightinsr, not to spare the 
wounded, and to take no prisoners. The Boxers frequently removed their 
red badges, and tried to conceal their participation in the fight, but this was 
soon found out.*’

And is this the plane to which the Christian civilization of the 
present day has descended ? Is not the Theosophical ideal better 
than this ?
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